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Identity of the Diaspora

People begin to talk about national identity, or the issue of identity is raised when
there is a risk of losing the identity but it has not been lost yet'. The maintenance of
the national identity is an everyday issue in the Armenian Diaspora. On one side, it is
necessary to maintain the Armenian kind, but the morals and manners in an alien
environment are different, which, if rejected may lead to social isolation. On the other
hand you may put aside the nationality, the roots, live in accordance with the morals
and manners of the country, adopt the new culture and integrate into the society. The
third option may be the one described by P. L. Zekiyan: to play by the rules but
without adopting them or not losing the unique image, or by changing some of the
rules’. Ultimately, the contacts with other ethnic communities are the source of the
national mentality, through which the cultural traditions, customs and ideas are
revaluated’.

Let’s agree that the Armenians having appeared in a foreign land cannot refrain
from contacts, which gradually turn from a passive relationship into active ones and
into the “exchange” of values. And the new generation grows carrying inside the both
system of values, and depending upon the personality, family and environment one of
them may have stronger impact and be passed over to the next generation with greater
or lesser share.

When explaining the identity fluctuations of a person having appeared in a foreign
land, G. Pltyan notes that “changing” the native implies the appearance of something
different in the identity. According to G. Pltyan, the issue of the Diaspora identity
cannot be addressed by a simple contraposition between native and alien. What was
native becomes alien to become native again afterwards"”.

' See NMppnbwl @, Pupuniplwi thnpdwnniphit Uthhinph Ute // «buptnipjul hwpghp»
wnwptghpp, Bpluwl, 2002, te 90:

* See Qkphkwt M. L., Zuy hpniphil // Uniyu nbnnud, by 42:

? The relation between nations are also addressed by M. Margaryan: "The system of national values
attains new content and meaning after communication with the universal human values and is expressed
within the existence of personalities of various levels. As a result, it becomes a substratum that feeds the
process of modernization of the personal and social identity”. See Uwpqupub U., Uqquyhl
dnwhuwjkgnnnipinih b hiptwljunw]upnid // «Puptnipjut hupgkp» mwuptghpp, 2002, te 58:

* See Mppnkwh @, tipy]. wphu., by 104:
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A question arises: whether it is necessary to differentiate the Diaspora identity of
the Diaspora instead of the generalized national identity? It is a kind of hybrid which
definitely includes several identities like the identity of ethnic origin and of the
national environment, where the individual lives. Identity is not frozen, instead it is
expanding, incorporating new values, which however are in harmony with the identity
and complement it. According to S. Holly's definition, our identity is determined not
only by the past, but also by the future, hence it is “a matter of “becoming” as well as
of “being”™”".

According to observation of V. Sahakyan, the identity is a situational-dependent
matter: in each environment the identity is expressed in unique form>. For example, in
any event organized by the Lebanese Government for its citizens, will it be an election
or a meeting, the Armenian participates as a Lebanese as the adopted decisions will
impact her/his civil activities. Meantime she/he attends the events organized for
commemorating the victims of the Great Genocide as an Armenian. The splitting of
the image of a person living in Diaspora is inevitable.

When speaking about the “Diaspora” phenomenon, the Armenian theoretician Kh.
Tololyan identifies the idea of “multilocality” — the idea of living in or being
associated with many places, when the Diaspora representative realizes that there is
another place that is important, with which she/he is not physically but mentally
associated’.

Giving priority to the formation of the first Diaspora generations which have
“experienced” the disaster,” it would be preferable to discuss the identity issues of
Armenian Diaspora established in Lebanon after the Great Genocide and its reflection
in the party press in 1960s.

The Issue of Identity Fragmentation on the Example of Lebanese Armenian
Community

Like other countries, the Armenians were present in Lebanon before the
Genocide. However, the great inflow has started after the disaster of the beginning of
20th century. Unlike other countries, the leadership of Lebanon provided free social,
religion, cultural and educational life to Armenians. As a result, the organized
formation of community social structures has started. It is not a matter of coincidence
that the Lebanon, where the Diaspora had clear self-organized structures starting from
schools to party clubs and where future clergymen, teachers, physicians and party
activists for other Armenian colonies were prepared was considered as the Diaspora
centre, or an attempt was made to make it such. However, even in Lebanon it is

' See Hall S., Cultural Identity and Diaspora, Identity: Community, Culture and Difference.
Jonathan Rutherford ed. London, 1990, p. 225.

> Uwhwljjui 9., «dnthnjuynn uthjniepubpp. hujkguupghp b dnnkgnidibpy wdwpwhl
dpwghp, Zuyjuut pupdpugny ppoipjut twpwdbeinmpyndy, 202, Gplhwb, hnyhuh 10-21,
2017:

? @nnpyuils Ju., U 1 https://www.youtube.com/watch?v=xvZ74kGxA5w (audio material)

* Considering the factor of Armenian Genocide of 1915-22, R. Cohen defines the type of Armenian
Diaspora as a “victim diaspora”. See Cohen R., Global Diasporas: An introduction, Second edition,
Taylor & Francis, 2008, p. 39.
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difficult to speak about a common Diaspora identity or Lebanese Armenian identity.
The separation based on party belonging, followers of Christianity branches, separa-
tion into the dwelling districts of Dashnak party [Armenian Revolutionary Federation
Party], Ramgavar party [Armenian Democratic Liberal Party] or Hunchakyan party
[Armenian Social Democratic Party], the differentiation by political orientation
compel us to assume that in case of Lebanese Armenian Identity we again face the
same fragmentation problem. Add to this the daily routine life in the Arab world, it
would turn out that the Arab and Armenian identities in the Lebanese Armenians are
indivisible.

Let us discuss the next chain link. The national identify for a person who
appeared in the Lebanon is different from that of the person appeared in the US
because of the alien who exists in her/him and the type of interrelations the between
national and the alien. In addition, there was another more global segregation of
identity — a “barrier” segregation. A Soviet identity was build up in the USSR and a
Diaspora identity — in the Diaspora, for which the language, the culture and the
Armenian Cause — “Haydat” were important. It looked like those identities counter
balance each other in 1960s. Starting from 1960s the USSR has been building up the

21

idea of “the Soviet Armenia is the motherland of each Armenian”".
The Press as an Expression of Multi-layer Identities

The disarrays in the Soviet Armenia, Diaspora and particularly in the life of
Lebanese Armenians inevitably should have been reflected in the Armenian press of
Lebanon in 1960s. The multi-layer identity of a Diaspora Armenian, in this specific
case of a Lebanese Armenian, may also be seen in newspapers, and vice versa, it may
be seen how the direct or indirect efforts of the press are trying to impact the
formation of multi-layer identities or to attribute complexion to the identity
conception.

One of the differentiations is made based on the party belonging or ideological
orientation, which consequently implies differentiation during the attendance of
educational, cultural, religion, youth and even sport events organized by a specific
party. Naturally, “Azdak” of ARF, “Zartonk™ of the ADLP and “Ararat” of the ASDP
each presents the life of the Lebanese Armenian community mainly through the
initiatives of their party schools, sport clubs and similar structures. It appears that the
followers of each party ideology are independent bearers of identity developed on the
basis of various values. It looks like the party newspapers dictate corresponding living
style and disseminate it among readers through publications. By reflecting the real life
of the bearers of “party identity”, the newspaper creates a standard sample making it
an example for other bearers.

Another differentiation originates from the discrepancy in the perception of Soviet
Armenia. Hunchaks and Ramgavars consider the Soviet Armenia in their press as the

! @winubwlb [}, «buptnipnibikph dAtwnpnidp hwypkuhpibpnd b gpuiighg nnipu»
ptUdwny nuuwhinunipnil, «@nthnpuynn uhynnpubipp. huytguljupgtp b dnnkgnidutps wdw-
nuyhl dpughp, Zuyjulub pupdpugnyt Ypenipjut twjuwdbkninienil, 20.2, Gplwb, hnyhuh
10-21, 2017:
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homeland and the center of Armenian people, meantime the Lebanese Armenians
consider themselves as the direct observers of events occurring Soviet Armenia.
Although not rejecting the existence of a homeland, “Azdak™ of ARF sets a boundary
between the Diaspora life and the socialist life of Soviet Armenia taking the status of
mainly an outside observer-criticizers focusing on the idea of free, independent and
unified Armenian nation, Armenian Diaspora and on the co-patriots not entrained by
socialists ideology.

“Ararat” and “Zartonk” sometimes have addressed the routine and ceremonial
activities of administrative structures of the SA (Soviet Armenia) trying to put the
reader’s identity on the same plane with the identity of a person living in Armenia and
even with the identity of a bearer of Soviet ideology or with the identity of the citizens
of Soviet republics, abolishing the territorial barrier'. However, the identification was
made only among the “patriots of Armenia” of the Diaspora — those who accepted the
Soviet system established in Armenia. The other side, which was identified with
Dashnaks and was found as though being in conspiracy relations with imperialist
countries against the Soviet Union® were left beyond the perimeter’. The Soviet
Armenia was presented as an embodiment of the peace and hopes of oppressed
people*, which again is the product of Bolshevik ideology. To some extent this may be
seen as an outline of a pan-soviet citizenship, which is strongly criticized by the
Dashnak newspaper stating that the Diaspora Armenians, who are the followers of
Soviet ideology have also rejected the homeland, land, nation, history, and for them it
makes no difference whether Karabakh is an Armenian or a Soviet land as it belongs
to “the family of Soviet homelands™.

Unlike “Zartonk” and “Ararat”, “Azdak” did not link the present and future of
Armenian people with the Soviet Union and strongly condemned those who persuaded
the Armenians of Armenia and Diaspora to admit the loss of independence and accept
the idea of becoming a part of one empire’.

The fragmented identity of Diaspora Armenian comes from the different attitude
and perception of the past and history, which stipulate the development of the identity
and the issue of reflecting the nuances of identities in periodicals. Because of different

! For example: The best sons of Diaspora together with the progressive forces of foreign countries
shoulder-to-shoulder were struggling heroically for the victory of ideology of Great October Revolution
(dwbhy, Znjnkdpkpbwt Skquihnjun phwh 8huudbwlht’ Uhnnt Lnghitbwih {wnht wnpht
// «Upwpuwny, 1967, phy 8, 24-p unjtdpkph):

? Vugptwubwi U, Zuyjuljub nunht tnp hwgpniwip / «Gpupuns, 1967, phy 273, 23-
R ognuwnnuh:

3 «“Azdak” uses the word “hayastanaser — the patriot of Armenia” - artificially imported from a
foreign culture to specify 2 groups of people: one group, inspired by homeland nostalgia, ingenuously
identifies the Armenia with current authorities. The other exploits the name of Armenia for the sake of
powers, confess the Soviet as a goal subordinating to it the homeland and seeing the Armenia exclusively
as a Soviet entity (Zuypktwubptt ni «wjwunwbwubpp / «Ugqnulp, 1963, phy 121, 26
hnijhuh):

* Qutthy, Zhtt dnynynipnh tnp Ybpkipp / «Upwpuuns, 1967, phy 201, 8-p hnihuh:

’ Updth Uquuwn, Zwjwuwnwbh ki uthhipph huynipbwb thnp-jupwpbpnipbwi dwuhi //
«Uqnuly», 1963, phy 117, 22-p hnijhuh:

6 Culy. R. duhwuqtwh juoupp 2.8.%.h 75Swdtwhtt wnhpny / «Uqnuly», 1965, phy 244, 18-
p nyunbkdpbph:

185



attitude of parties to the relations between ARF and Young Turks, to the issues of the
creation of the first Armenian Republic, Sardarabat heroic battle, self-defence
struggle, the Armenian Cause, “Zartonk™ and “Ararat”, “Azdak” were speaking from
their own positions compelling the readers to perceive their identity through party
stereotypes. For example, Hunchak press completely neglects the role and the
importance of the first Republic: “October gave us the statehood”', “In 1918-1920
Armenia had boundless tragic misery, epidemics, hunger, anarchy and terrorist
despoty, but lacked simple “freedom™ ... 2. In concert with pro-Russian position, the
Sardarabat and other historic events and the glory of victory was attributed to the
Bolshevik army. Meantime the glory of self-protection struggle was attributed to
Dashnaks, veiling the feebleness of some of its activists”.

However, when speaking about culture, Armenian national education and child
education, the press did not manifest separatism. On one side, the newspapers
presented the national values and great Armenian peoples, on the other side they
promote the development of a consciousness of being the bearer of that heritage and of
a national proudness.

In general all the three newspapers circulate the idea of a common nation,
homeland and Armenian identity. Merely two of the newspapers see the life of that
common homeland with the soviet administration, while the other struggles against it.
As a result, the splitting of political orientations and of value perceptions among
Diaspora Armenians cause the divergence of Soviet Armenia — homeland as well.

Quyuwik UJuquu — Uyninppub hipianipmniap b dudniyp (1960-wlmi ppe.
Jhpwbwbwhuy wuppkpuljwabkph ophiwlng)

Uqquyhlt hupumipjut ywhywinudt wdkbopyw juunhp t huyjulwt Uynin-
pnud: Uhowquyph tkpgnpénipiniup, wy) dpwlnyeh htwn sthnudp witjuntuwthbh uhp
kU ponunud withwwnh huipuinipjut ypu: Owgnud E Ulyniopnid wwypnnh hupunipjuh
nwpuwiswndwt withpudionnipinil: Uthyninpjut hupunipiniup d4nit b, hpughgw-
Juyht, Jupnnp b jmpupwisnip wwh ppubnpdl] vmwppbp Ynndbpny: Unyuhuly
Lhpwtwtnud, npp 1960-wljwuttphtt Uthjninph YEtwnpnt tp hwdwpynud, nddup L
punut] dhwutwlwt uthyninpjut huptunipyut dwuht: Uqquyhtt Yniuwlgnipiniuubph
(287, UY, Zuswlpjul Ynruwlgnipnit) b hwdwwywunwuppwt Yppudsulnipuygh
Jwonygubph  Juquulbpuyws gnpsniubnipitp  1960-wlwhubkpht Uh Ynnquhg
tyuwunmd Ep huybgh guunhwpuwldwip, wqquyhtt wpdwnibph ywhuywidwp,

' qubhl, Znjunbkdpbpbwi Skquihnjuniplwt Shutwdbwlht’ Ulnnt £nghubwih {wnhb
wnphu:

? Vinptwubwi U, Zujjwlwl gunht inp hwigpniwbp / «Quippnip», 1967, phy 275, 25-
[ ognuwnnuh:

? See Quinbplwil ., Twplwlgulwl okdkph Zuyjmunwith thwhignigus gnudwpibpp b
hwonibnnimphiip // «Quppnup», 1968, phy 122, 20-n thiwnpywunh, Unub Swpoukgh, «Nunwu-
Juwtwwnniubpp Swpouth knknth» // «Quppenup», 1968, phy 151, 26-p dwpwnh, Ihqhptwb 6., Uh
pwith thwuwnbp pudpwybn Ukynihh wqqunut gnpéniutniphiihg // «Quppentp», 1968, phy 78,
27-n gjnbkdpbph:
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Ujmu Ynnuhg pingdyus nmwpwdwjimpmniubbph b hwjudwpnnpub guindunm]
hwtigkgunid hwdwyuph thpunid judpunpnudutph dbwdnpdwip: Funuhwpulut
wju  wnuwpuubkpndubpp  niuwlgmipnibibph wwponnbwpbppipnmd  («Uqpuly»,
«Quppnlp», «Upwpwur) 1960-ujuubpht yEpusynid Eht pubwydtgdEph, npnugnid
wludwihg tbkpgpuyynid Eht pupbpgnnubpp: 8nipupwbsniph juwpwuh hwdwp
punmiubih tp quetnud ndjuy phpph nhppopnynudp, hisp, h Jtpgn, huptnipjumb
puquuokpu gpubinpnudubph wnhpe bp qpununid:

T'assne ABarsin — Hoenmuunocms ouacnoput u npecca (Ha npumepe apmMAHCKUX 2a3em 6
Jusane 1960-x 2000¢6)

CoxpaHeHHe HAIMOHAIBHOW WAEGHTHYHOCTH SBIISIETCS  ©XKEAHEBHOH mpobieMoit
apMsaHcKoil Jluacniopel. BiustHue cpenbl, HEMOCPEACTBEHHBIN KOHTAKT C MHBIMU KyJIbTYpaMu
OCTaBIsieT CBOW HEW30EXKHBIM Clle HAa HISGHTUYHOCTH 4YeJjoBeka. [loaToMy BO3HHKaeT
HEOOXOAUMOCTH OIPENENIUTh HISHTHIHOCTh [Jnacmoper. OHa THOKAs, CHTYaTHBHAs, M MOXKET B
M000H MOMEHT NIPOSIBUTHCA TeM WIH MHBIM oOpa3zom. Jlaxe B JlmBane, xkoTopeiid B 1960-x
roJax CYMTAJCS EHTPOM apMSHCKOW J{MacIophl, CII0KHO TOBOPUTH O €AMHOW MACHTHIHOCTH
apmsH Jlmacriopel. JledaTenpbHOCTh HAIMOHANBHBIX mapTuil (ApMmsiHCKas PeBomtormoHHas
Oeneparus «/lamuakiyTiony, JlnbeparpHO-nIeMoKkpaTndeckas maptus «PamkaBap A3zarakany,
Couman-nemMokpaTuyeckasi nmaptusi «['H4aK») ¥ COOTBETCTBYIOLIMX YYEOHBIX M KyJbTYpPHBIX
YUPEXKIEHUH, C OJIHOH CTOPOHBI, CIIOCOOCTBOBAjJa BOCIIMTAHMIO B HAI[MOHAJIBHOM IyXe,
COXPAaHECHMIO HAlMOHAIBHBIX KOPHEH, a C JIPYrod CTOPOHBbl — M3-3a SIBHBIX Pa3HOIJIACUM
npuBOMiIa K (OPMHUPOBAHMIO TPYIIHPOBOK BHYTPH OOIIMHBI. OTH WACHHBIE pPa3iIHMuMs
Nepexouian B 1e0GaThl Ha CTpaHUIAX OQHUIHMAIBHBIX ra3eT MOJMTHUECKHX MapTHil («A3mak»,
«3apToHK», «Apapar»), B KOTOpbIE HEBOJHHO BOBJEKAINCH uMTarenu. llo3nmus Kaxmoit
ra3eThl CTAHOBIJIACH MIPUEMIIEMOH AJIS €€ ayAUTOPHH, YTO B KOHEYHOM HUTOT€ CIIOCOOCTBOBAIIO
MHOTOYpPOBHEBOMY IPOSIBIICHHIO UICHTUYHOCTH.
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