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The purpose of the article is to analyze proselytism among the Yezidis of Armenia. The
main contributing factors and the consequences of proselytism among Yezidis of Armenia are
introduced. Though traditionally proselytism was not typical for the Yezidi community, over the
last several decades some Yezidis have abandoned their own religion and have adopted
Christianity. The converts are mostly Pentecostals, followers of different denominations of
Evangelical and Baptist churches, and some of them are Jehovah’s Witnesses.

The article is based on a comprehensive survey of Yezidi religious Weltanschauung and
an anonymous inquiry among converted Yezidis. In the course of this study, qualitative research
and comparative methods were used.

The study of the phenomenon of proselytism among Yezidis in Armenia clearly shows
that many contemporary Yezidis have no idea about their own religion because of the oral,
noncanonical nature of Yezidism, and also due to inconsistent and non-systematic attitude of
some priests in their religious duties and towards the community. Though proselytism does not
affect the religious world-outlook of Yezidis loyal to Yezidism, it can create a new type of
identity among converts.

Key words: Yezidi, religion, church, priest, proselytism, convert, Yezidism, Christianity.

Introduction

Throughout history, the Yezidis have had Christian neighbors both in the cradle of their
religion in Lalish (Northern Irag) and beyond its borders. It is known that in the 19" century, some
Chaldean and Jacobite Christians were scattered in Mosul and the neighboring villages, or were
dwelling in the most inaccessible part of the mountains.*®* The Yezidis have repeatedly been
massacred by Muslims. Muslims very often tried to violently convert Yezidis, because they
misunderstood the religion of Yezidis and considered them to be devil-worshippers.*® As a result,

* Annqwép ubpyuywgdby £ 22.03.2020p., gnwhunudt 20.04.2020p., wnwwgnnipjwl
punncudt] 10.07.2020p.:

104 Layard A.H., Discoveries at Nineveh and its Remains; with an Account of a Visit to the Chaldean
Christians of Kurdistan, and the Yesidis, or Devil Worshippers; and an Inquiry into the Manners and Arts of
the Ancient Assyrians, Paris, A. and W. Galignani and Co., Baudry’s European Library, 1850, p. 18.

192 Udpjwl @., Ggnhutph Ypnuwywl whuwphwwgep, M3 hpwwnwpwysnieniu, Splwl,
2016, k9 37:
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a negative attitude towards Muslims was formed among Yezidis.*®® In contrast, the Yezidis had
good relations with Christian peoples living in the area. 19""-century British scholar Austen Henry
Layard mentioned: “It was not unnatural that the Yezidis should revenge themselves, whenever
an opportunity might offer, upon their oppressors. They formed themselves into bands, and
were long the terror of the country. No Mussulman that fell into their hands was spared.
Caravans were plundered, and merchants murdered without mercy. Christians, however, were
not molested; for the Yezidis looked upon them as fellow-sufferers for religion’s sake'’.” In
this sense, the Yezidis and Christian peoples of the region shared the same fortune. Badger
mentions: “For ages the Christians have been co-sufferers with them, they have lived under the
same yoke of bondage and oppression, and this community of endurance has doubtless tended to
engender something akin to sympathy between the two parties'*.”

Christian missionaries from Europe who arrived in the Middle East in the 17-18™ centuries
expressed their positive attitude towards Yezidis in their reports and memoirs. Some Yezidis
considered converting to Christianity to be beneficial, taking into account the patronage and
protection offered by the Catholic Church. In the 1660s, some Yezidis living in the territory of
present-day Syria and Sinjar became Christians. Members of the Catholic Capuchin order also
converted some Yezidis. The missionaries used different methods to spread Christianity among
them. For example, tribal or religious leaders could be used to convert certain Yezidi groups or
families. After adopting Christianity, such authorities could convert certain groups of Yezidis to
Christianity'®®. The positive attitude of Yezidis toward Christians was preserved, but later there
were no cases of mass Christianity adoption in Yezidi communities living in different places.

The spiritual leader of the Yezidis, Mir Ismail was worried for Yezidis living in the
Caucasus. In 1909, he sent a letter to a high-ranking clergyman in Armenian Apostolic Church —
Archbishop Gevorg Surenyan. In his letter, Mir Ismail mentioned: “[Dear] Gevorg Surenyan — the
deputy of reverend Catholicos, | would like you not differentiate between Armenian and Yezidi
who comes to you and not to discriminate whether he/she is an Armenian or a Yezidi. | would like
to leave a commandment for Yezidis — to always serve the Armenian Church as they serve our
home, the Prophet’s home and and God’s home*®.”

It is worth mentioning that even after this letter and such a “commandment” from the
Yezidis® spiritual leader, the Yezidis did not convert and did not become the followers of the
Armenian Aphostolic Church.

Despite the fact that Yezidis living in the neighborhood of Armenians used to visit
Armenian sanctuaries®®, light candles, and sacrifice animals near some Christian chapels®®?, they
did not become the members of the Armenian Church.

196 Quwwpwl 9., dnjunyuwl U., 5gnhubph nwjwlwupep / Mwndwpwlwuhpwywl hwuntu,
N2 4, Gplwl, 1989, Ep 131-132:

97 Layard A. H., Discoveries at Nineveh and its Remains; with an Account of a Visit to the
Chaldean Christians of Kurdistan, and the Yesidis, or Devil Worshippers; and an Inquiry into the Manners
and Arts of the Ancient Assyrians, Paris, A. and W. Galignani and Co., Baudry’s European Library, 1850, p.
94.

1% Badger G., The Nestorians and Their Rituals: With the Narrative of a Mission to Mesopotamia
and Coordistan in 1842-1844, and of a Late Visit to those Countries in 1850, Vol. 1, London, Joseph Masters,
1852, p. 128.

1% Guest J., Survival Among the Kurds: A History of the Yezidis, London, Kegan Paul International,
1993, pp. 51-58:

200 Ywbwywlg U., Ggnhubp // Swpwg, N2 1, 1910, Ep 18:

201 Skp-Uwunikitwu U., Gghnh-ynipdwitd, Uhuwghuw, Swywpwl Gnp. UwpunhpnuGwUltnh,
1910, kp 25:

202 Ypnjwl bu., Gghnhutp // Gpytph hwywwnwp dnnndwént, hwwnnp 8, Gpliwl, Iwyywywl
UuN QU hpwunwnpwysnieyniu, 1958, ke 406:
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In response to the question why the Yezidis did not adopt the doctrine of Armenian
Apostolic Church, Armenian clergymen unanimously replied that the Armenian Apostolic Church,
as a religious institution, is somehow national. The Armenian Apostolic Church would hardly
baptise outsiders or non-Armenians. Non-Armenians and rare foreigners who have expressed a
special desire can be baptised in Armenian Apostolic Church. In this sense, the Armenian Church
does not send missionaries to foreigners®®,

However, presently there is another tendency among the Yezidis living in Armenia. There
are so-called “Christian Yezidis” in different Yezidi inhabited villages and in Yerevan. Some
groups of converted Yezidis live in Sadunts village in Aragatsotn province and in a village called
Janfida situated in Armavir province. Those people are members of various Evangelical and
Baptist churches®®. There also many Pentecostals and Jehovah's Witnesses among converts. There
is no information about the number of converted Yezidis living in Armenia. However, mainly

members of the Yezidi laity become Christians®®.

Research Method

The article is based on a comprehensive survey of Yezidi religious Weltanschauung and an
anonymous inquiry among converted Yezidis. In the course of this study, qualitative research and
comparative methods were used. Some Yezidis who had adopted Christianity did not mind sharing
with us during our fieldwork. They told us about adopting a new religion and their spiritual
experience’®. They, however, asked us not to make their names public in order to avoid being
“persecuted” by their Yezidi compatriots who do not accept their choice. Our informants
mentioned that many people in the Yezidi community, especially Yezidi sheykhs and pirs,
strongly condemn the proselytism among Yezidis. According to converted Yezidis, they are very
often represented as “traitors of the nation” in Armenian media. In this sense, they pointed out
some materials which appeared in media due to some Yezidi NGO activists. The activists of
Yezidi NGOs insist that Christian Yezidis misinterpret the Yezidi religion and insult the Yezidis’
national dignity?®’. Nowadays the converted Yezidis are not abandonded by their relatives and are
not “exiled” from the community, but very often they are ignored and neglected in the community.
Yezidi priests do not consider converted Yezidis to be pure Yezidis, very often Yezidi priests
critisize them and call them “betrayers of the faith”. Converted Yezidis, however, consider
themselves to be Yezidis, they call themselves “Yezidis” or “Christian Yezidis” which means that
a new type of national identity is being formed among converts.

23 The survey was conducted via Facebook.

204 @punywl U., Swwunwlh Gagnhwnwydwlltbph 2ppwnud ypnbwdnfuncejwl nGwptph
dwuhu // Swywuwnwuh ypnultpp, 13.09.2012, http://www.religions.am/arm/articles/%D5%80%D5%
Al1%D5%B5%D5%A1%D5%BD%D5%BF%D5%A1%D5%B6%D5%AB-%D5%A5%D5%A6%D5%A4%
D5%AB%D5%A1%D5%A4%D5%A1%D5%BE  %D5%A1%D5%B6%D5%B6%D5%A5%D6%80%D5%
AB-%D5%B7%D6%80%D5%BB%D5%A1%D5%B6%D5%B8%D6%82%D5%B4-%D5%AF%D6%80%
D5%B8%D5%B6%D5%A1%D6%83%  D5%B8%D5%AD%D5%B8%D6%82%D5%A9%D5%B5%D5%
A1%D5%B6-%D5%A4%D5%A5%D5%BA%D6%84%D5%A5%D6%80%D5%AB-%D5%B4%D5%A1%
D5%BD%D5%AB%D5%B6/ (accessed 18.12.2015):

25 There are 3 castes in the Yezidi community: sheykhs (séx) and pirs (pir) are priests, the mrids
(mirid) are laymen.

® We managed to interview 20 converted Yezidis (16 Pentecostals, 4 members of Evangelical and
Baptist churches). Some parts of the interviews are mentioned in the article. Our informants asked us not to
mention their names in the article.

27 Gwhnfjwu U., «Uwpnywlg nnGnubpp Jugbp Buy». Pnphu Bwdnuwl, Unwynun,
31.01.2013, http://www.aravot.am/2013/01/31/155983/  (accessed 5.04.2015); bgnhwplwy
Uwnnug qnnud wnwunwynpwywt  pus-np Juqdwytpwnyendu dwuywwwnunbg £ hhdubg
(nGuwynue) // Btpp.am, 26.10.13, http://www.tert.am/am/news/2013/10/26/sinjar/902633 (accessed
5.04.2015):
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Key Findings and Discussion

During interviews, our informants expressed some ideas and concerns that were common
for most of them. For example, Yezidis who adopted Christianity have a vague idea about the
essence of Yezidi religion. One of the converted Yezidis said: “I do not know anything about my
former religion, and | did not know anything about it before?®®.” Another informant said: “I know
nothing about Yezidi religion: | even do not know whether it is a religion or not? In my mind,
there is no faith in Yezidi religion®®.”

Yezidis who have converted to Christianity used to present some misinterpretations from
Yezidi beliefs and introduce that as proof. Some of them expressed thoughts like: “I know that
Yezidis worship idols... That is all I know about Yezidi religion?®.” “The Yezidi religion is
paganism, Yezidis worship various gods®''.” “Yezidis are pagans, they do not believe in the true
God.?*®” Yezidi religion was born in the Middle Eastern non-dogmatic environment. However, it
is a monotheistic religion. The worship of some saints, guard-spirits, and patrons in Yezidi beliefs
cannot be considered to be paganism. Most of the Yezidi saints are Sufi leaders or hermits who
were deified in the Yezidi religion®,

Some interviewees described the Yezidi religion as Sun worship. One of the informants
said: “I know about my former religion that people believed in the saint in the shape of a
peacock™, sacrificed animals when visiting the houses of the Yezidi sheykhs and pirs®*®, bowed in
front of the Sun, believed in the existence of different good and evil forces and feared them?®°.”
Another one mentioned: “Yezidis worship the Sun, which is not holy: it is just created by God*'’.”
There is worship of Sheykh Shams (Séx Sams) in Yezidi beliefs. In religious tradition, Sheykh
Shams is identified with the Sun, because of his name (Arab. Sams, “Sun”)**®. The worship of
Shams in the Yezidi religion, however, can not be regarded as a remnant of paganism and cannot
be considered Sun worship.

Some converted Yezidis consider Yezidi religion to be devil-worship. This consideration is
based on the wrong interpretation of the image of Tausi Malak®® (Taist Malak, lit. Peacock
Angel) - one of the main saints of Yezidi religion. Converted Yezidis expressed thoughts like:
“People in Yezidi religion worship Tausi Malak, which is the embodiment of evil®?®...” « .. Tausi
Malak, whom Yezidis worship, is the angel that fell from heaven®*’.” “Yezidis worship Satan, fear
him, make sacrifices for him... Who was Tausi Malak, whom our ancestors believed in? [Tausi
Malak] was the same devil, the fallen angel®*2.” It should be noted that the image of Tausi Malak
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was not perceived properly by the peoples of the Near and Middle East?”®. Muslims living in the
neighbourhood of Yezidis considered Tausi Malak to be the embodiment of the devil, identified
him with the angel expelled from paradise?®*, and called the Yezidis “Devil worshippers??®.” On
the other hand, the peacock was a symbol of beauty, majesty, luxury in the East, and had its unique
place ir2127Sufi aesthetics?®®. In Yezidi beliefs, Tausi Malak is one of the incarnations/embodiments
of God**".

Converted Yezidis are very often disappointed with Yezidi priests and clergymen. One of
our informants said: “Many times I asked sheykhs and pirs about Yezidi religion, but none of them
gave me a satisfactory answer’?®..” Another informant said: “My poor mother shared everything
with the sheykh”s wife, who was my mother’s ‘sister of hereafter’: my poor mother believed that
after the death her ‘sister of hereafter’ would intercede for her [in front of God]?*°...” Another
informant mentioned: “In the past I gave money to the Yezidi sheykhs and pirs who did not teach
anything about religion, they did not give any spiritual food’?*. In my former religion, | had a
‘brother of hereafter’ who did nothing for me. Now, I have Christian spiritual brothers, and we
take care of each other all the time***.” One of the religious traditions of the Yezidis is to have ‘the
brother (sister) of hereafter’ from families of priests. The sheykhs and pirs must take care part in
important events of the layman’s (mirid) life, and the laymen must from time to time give gifts and
money to sheykhs and pirs. According to religious beliefs, it is the duty of a ‘brother (sister) of
hereafter’ is to intercede in front of God for his/her mirid, so that the soul of mirid may go to
paradise®®?,

Obviously, many Yezidis who adopted Christianity have been dissatisfied with the attitude
of Yezidi priests, their mistakes, their attitude towards their responsibilities and the community of
believers. Many priests failed to properly fulfill their responsibilities as religious and spiritual
teachers. One of our informants pointed out: “In the Yezidi religion, people do not communicate
with God and his miracles. We are closer to God in Christianity?®*.” Another informant said:
“There is a principle ‘you give something to me, then I will give something to you’ in Yezidi
religion, but there is another principle in Christianity. There is the principle of taking care of each
other’s souls in Christianity. The spiritual sisters and brothers of our church fasted, prayed for my
soul to be revived: they suffered for my soul like a mother who suffers before her child is born. |
accepted Jesus to be saved. But there was no such thing in Yezidi religion, sheikhs or pir were not
careful®*...” Another informant mentioned: “I remember when I was a child, the pir used to come

223 Joseph 1., Devil Worship: The Sacred Books and Traditions of the Yezidiz, Boston, R.G. Badger,
1919, pp. 153-154:

24 Acikyildiz B., The Yezidis. The History of a Community, Culture and Religion, London,
1.B.Tauris, 2010, pp. 74- 75:
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to our home every Spring and say: ‘Give me money and butter’. He did not tell us anything about
the salvation of the soul or faith - he just came and made money for himself***.” Every Yezidi
layman family is linked to a proper family of Yezidi pirs. Those pirs are called p iré zik’ate (lit:
“pir of donation” Arab. zak’at, “donation”). They visit the homes of laymen every Spring, pray,
bless the salt and are given money and gifts**.

One converted Yezidi spoke about Yezidi priests in the following way: “There were
shaykhs in our village who remembered us only when somebody died or when a boy was born in
somebody’s family. The sheikhs organized some rituals during burials and read prayers. After a
boy was born in somebody’s family, the sheykh organized a ritual called bisk birin (lit: “to cut a
bunch of hair”). Only in these cases did priests remember us”?*". The ritual bisk birin is held only
for boys**®. Family members do not cut the hair of the child till the day of the ritual. Then the
brother of hereafter visits the family, prays and cuts a bunch of hair from the head of the child*®.
Family members give money and presents to the brother of hereafter. This simple ceremony
symbolizes the boy’s entry into the Yezidi brotherhood?*. Additionally, it is the duty of the
brother of hereafter to read religious hymns and to hold proper rituals during burial®*.

Some Yezidis do not know about proper religious traditions, because their priests hardly
talk about them. For example, one of our informants said: “I had faith in God, I believed, but I did
not even know what to do, what path to follow when | have sincere faith... Christianity gave me
the right path®”.” Another informant mentioned: “There is no idea about salvation of human soul
in Yezidi religion... After | became Christian, | am convinced that Christ will forgive my sins and
will save my soul on the Day of Judgment™®”” As in many religions, there is the idea of the
salvation of the soul, the paradise and the hell in Yezidism***. Many priests do not talk about this
with the laymen. Thus, many people have no information about it and try to find it in other
religions. There are many tales about the Day of Judgment, the savior, and the hereafter both in
Yezidi oral tradition and religious hymns. One of the saints, Sharfadin (Sarfadin) is considered to
be the Messiah (mahdi) in the Yezidi religion. According to Yezidi beliefs, Mahdi Sharfadin will
save pious people on the Day of Judgment*®. It is mentioned in one of Yezidi religious hymns:

Awe r67& Sarfadin dé bita mahdi

Cil sali mih Zi gurgi natirst. (Qawle Sarfadin)

When Sharfadin comes as a Messiah,

The lamb will not be afraid of the wolf for forty years.
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In Armenia, many Yezidi laymen know nothing about the concept of the Day Judgment in
the Yezidi religion. So it is not surprising that Yezidis who adopt Christianity are very often
attracted by the image of the Messiah in the new religion.

Thus, the Yezidis who have adopted Christianity have a vague conceptualization of the
Yezidi religion. Before adopting Christianity, those people lived according to the traditions and so-
called unwritten rules. Their perception (Wwuwytpwgndutpp) of the Yezidi religion was spoiled
and depreciated due to the shortcomings of some Yezidi priests. As a result, people became
disappointed with the Yezidi religion. It is, therefore, not surprising that converted Yezidis have a
critical attitude towards their former religion and priests.

Conclusion

Based on the study, we can conclude that the reason conversions in the Yezidi community
of Armenia occur is not only the oral and non-written nature of the Yezidi religion and the active
propagandistic activity of some Christian churches, but also the inconsistent and irresponsible
attitude of some Yezidi priests towards the flock of Yezidi believers. It can be said that Yezidi
religion in the form practiced in Armenia sometimes does not satisfy the spiritual needs of
community members. Some people try to find answers to their questions in other religions. Such
conversions, however, can not change the religious perception of the Yezidis who are loyal to the
Yezidi religion. Converted people do not add a new element to the religious perceptions of the
community, they just stop being carriers of that religious world outlook. Nevertheless, among
converted Yezidis another kind of identity can be formed where national self-consciousness
becomes more important than Yezidi religious self-identification.
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punpn? sh Gnb Ggnhwywlu hwdwjuphl, JGpept wnwulbwdjwyusphu npn  Ggnhubp
hpwdwnynwd BU hpBug Ynpnuhg W punndunwd BU pphutnuEnieynil: Ypnuwdnfudwélbpp
hhduwlwunwd hngbgquiunwywultp 6u, UdGunwpwlwywl W Uypunwywl Bysntghutph
hwpwldwuncynLuutph hGwnlnpnutp, Juwt bwl Ghnduwyh Jywubp:

[nnjwép hhdudwé B Ggnhwywl ypnuwywt wphuwnphwywgeh hwdwwwpthwy
neuncdbwuppneyuwl W ypnbwihniu Bnwé Bgnhubph pppwunud wugywgywéd wliwuncu
hwpgnwduGph  Jpw: AcuncdUwuppnipjwl pupwgend  ogunwgnpdybp U npwlwywl
hGwnwagnunnyeyntlutph W hwdbdwwnwywl JEpnnubpp:

Swjwunwuncd Ganhutph 2nowiuncd ynnuwthnpuntywl Gplnyeh
ncuncdbwuhpneyniup hunwy gnyg £ wnwihu, np dwdwuwlwyhg Ggnhubphg pwwnbpp
gwnwthwn sntuBU ppGug Ypnup Jwuhlt: HYpw wwwndwnep ny dhugl Ggnhwywlngpywu
pwlwdnp, ny ywunupy punypb E wyle npn) hnglenpwywlubph  wuwnwppbp L
shwdwywpgwd  JGpwptpdndupl ppElg  ypnuwywl  wywpuwywlngegndulGph n
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hwdwjuph Ujwwndwdp: @BEL ypnuwithnpunignip sh wgnnud  Ggnhwywl  ypnupu
hwywwwnphd  BgnhuGph Yypnuwywl whuwphwywgeh dpw, wuncwdtuwyuhy Ywpnn E
ynnuwithnfujwdubph ypowuncd alLwydnpt Unp tinhwh hupuncpynLl:

Rhduwpwnbp®  Gynh, Ypnl,  Ghybnkgh,  hnqunpwlwl,  Ypnbwidhnpuncyncl,
nwywlwipnpu, Gyunhwlwlincpyncy, ppputnnlbnipyncl:

MNPO3EJIMTU3M CPEJIN E3U/I0B APMEHUU

TEPE3A AMPSIH
npenoodasamens Kageopvl UpaHUCmuKy Qaxyibmema 60CMoK08e0eHUs
Epesanckozo cocyoapcmeennozo ynusepcumema,
KaHOUOam ucmopuyeckux Hayx, OOYeHm,
e.Epesan, Pecnyonuxa Apmenus

Ilenpl0 aHHOM cTaThM SIBISETCS M3YYEHHE MPO3ENUTH3Ma cpend e3uaoB ApMeHun. B
CTaThe MPEeJCTaBIEHbI (PaKTOPhI, CIOCOOCTBOBAIIINE CMEHE BEPOMCIIOBEAHUS €3U/I0B APMEHUH U
HOCTIEACTBUS ITOrO mpouecca. XOTs, KaK IPAaBUIO,MPO3EIUTH3M He ObUT XapakTepeH i
€3UJICKON OOLIMHBI, TEM HE MEHee, Ha MPOTSHKEHUH IMOCIEIHNX JEeCATHICTHH HEKOTOPbIE €3MbI
OTKa3aJIuCh OT CBOEH pENIWIMU W TPHUHSUIM XPHCTHAHCTBO. HoBOOOpallleHHbIE CTaHOBSTCS B
OCHOBHOM  ISITUACCATHUKAMHM, IIOCNIENOBATENSIMH Pa3HbIX KOH(pECCHil EeBaHTeIUCTCKUX H
OanTUCTCKUX OOIIMH, a HEKOTOpPbIE U3 HUX — CBuaeTensmMu Merossl.

Cratbst OCHOBaHa Ha BCECTOPOHHEM HCCIICIOBAHUM PEIUTHO3HOIO MUPOBO33PEHUS €3U/10B
U Ha aHOHMMHOM OIlpoce cpeau HeopuToB. B Xone wuccienoBaHus ObUIM HCIIONB30BaHbI
Ka4yeCTBEHHbIE U CPABHUTENIbHBIE METO/IbI aHATIHN3A.

W3ydenne ¢eHomMeHa NMpo3eNUTH3MA CPeOd €3MAOB B APMEHHMH SICHO IIOKa3bIBaeT, 4TO
MHOTHE COBPEMEHHBIE €3HJbl HE HMEIOT INPEICTaBICHHS O CBOEH penuruM u3-3a YCTHOIO,
HEKaHOHHUYECKOI'0 XapakTepa €3uIu3Ma, a TaKkKe HEeIOCIel0BaTeIbHOr0 U HECUCTEMaTHIECKOrO
OTHOLIECHHSI HEKOTOPBIX CBSILICHHUKOB K CBOMM PEJIMTMO3HBIM OOS3aHHOCTSM M K oOmuHe. XOTs
MIPO3EIUTU3M HE BIUSIET Ha PEIUTHO3HOE MUPOBO33PEHHE €3MI0B — IOCIENOBaTeNeH e3unu3Ma,
OJHAKO OH MOXKET CO3/IaTh HOBBIH THUI UIEHTUYHOCTH CPEAN HOBOOOPAIIIEHHBIX.

KaroueBble ciioBa: e3uo, penucus, yeprosb, CEAUEHHUK, NPO3ETUMUIM, HOB00OPAUEHHbIL,
e3uou3M, XpUCmuancmao.
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