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YOUR WORDS ARE REDOLENT WITH INCENSE [luLUGUL 5V RULL
£01]: BAN 49 A IN GREGORY OF NAREK’S BOOK OF PRAYERS AND
THE FRAGRANCE OF TRUE WORSHIP

In these days, to speak or to write about St. Gregory of Narek’s Book of Pray-
ers is to stand on the shoulders of giants: those scholars who have done the meticu-
lous, herculean tasks of manuscript analysis, translation and historical contextual-
ization that make it both possible and meaningful to turn our attention rather in the
direction of intellectual and spiritual content and form. One is tempted to say liter-
ary content and form. That, however, would be a misnomer. Gregory was not first
and foremost a poet, though certainly he was that. Or a philosopher, though he was
that as well. Or an orator, albeit his rhetorical gifts were great. He was first and
foremost a vardapet, a man who devoted his life to the Scriptures and to the liturgy,
which together constitute the fundament of his Book of Prayers. !

In other words Gregory’s works, like those of all the Church’s great teachers,
pour forth from an intensely participatory, hands-on world of profoundly applied
biblical study and liturgical practice, passing through the shaping and coloring
lenses of the vardapet’s time, culture and personhood to emerge in a form accessi-
ble to others.

1 See the following articles published in J-P. Mahé, P. Rouhana and B. L. Zekiyan, eds.,

Saint Grégoire de Narek et la Liturgie de I'Eglise, Revue Théologique de Kaslik 3-4 (2009-
2010): A. Granian, “Saint Grégoire de Narek et la liturgie arménienne,” 177-194; J-P. Ma-
hé, “Paroles a Dieu et dialogue avec I’Ecriture,” 259-274; B. L. Zekiyan, “La «Parole sur le
saint chréme» (LL93) et les sacrements de I’initiation chrétienne dans le Narek,” 277-290; M.
D. Findikyan, “St. Gregory of Narek’s Book of Prayers and the Eucharist: Another Holy
Communion,” 291-311; C. Gugerotti, “Narek et le sacrement de la pénitence,” 313-332 (All
are available online at http://documents. irevues. inist. fr/handle/2042/42285). Specifically on
the liturgical use of Ban 33D see J. R. Russell, “Armenian Spirituality: Liturgical Mysticism
and Chapter 33 of the Book of Lamentation of St. Grigor Narekac‘i,” REArm 26 (1996), 427-
439, repr. in idem, Armenian and Iranian Studies (Harvard Armenian Texts and Studies 9),
Cambridge, MA: Harvard University Press, 2004), 771-783; for the liturgical use of other Narek
writings see H.-J. Feulner, “The Prayers of St. Gregory of Narek in the Divine Liturgy (Surb
Patarag)” in J.-P. Mahé and B. L. Zekiyan, eds., Saint Grégoire de Narek Théologien et Mys-
tique (Orientalia Christiana Analecta 275), Rome: Pontificio Istituto Orientale, 2006, 187-203.
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In the case of Gregory’s Matean, that form is prayer. Gregory intended the
prayers to be a joint offering to God by himself and by their reader or hearer in
whatever time or place. The prayers invite their interlocutor to use them as a vehi-
cle for his or her own unigue reentry into the world of spiritual experience and di-
vine conversation, at whatever his or her own current level of knowledge and en-
gagement may be. In other words, Gregory’s prayers come forth from his own
world of spirit but later reenter that world as the reader’s own, having taken on and
incorporated into themselves the unique coloration of that person’s time and experi-
ence. Thus, the eternal world of the divine is not static, but organically active, chang-
ing and morphing with each such interaction whilst remaining inalterably itself.

To use a different metaphor, this ebb and flow of shared yet distinct prayer
creates a tidal effect of spiritual understanding. The water — the text — remains
the same, but the configuration of the individual waves of water differs with the
configuration of the mental and spiritual coastline on which they break. Even if all
other conditions are equal, no wave replicates itself exactly, and yet all are undeni-
ably and inextricably joined. | am sure that everyone who reads Narek has had this
tidal experience, and there is no need to elaborate on it further here.

The ability of his prayers to interact with every person praying them, both in-
dividually and corporately, was something Gregory intentionally built into his writ-
ing. He intended the prayers to link him with others in a way that benefited both
parties and redounded to the praise of God; to the ocean, in other words, in which
we all live and move and have our being. 2

In fact, Gregory makes both implicit and explicit claims for his work that
without such a foundational intention would surely sound like grandiose, if not out-
right inflated claims of his creative ego.

The eternal quality of Gregory’s words
In his colophon to the Matean, Gregory asks for the prayers of his readers,
saying, 3

2 For a slightly different development of these thoughts on what makes Gregory’s prayers
eternally enduring, see H. T‘amrazyan, “The Mystery of Enduring Poetry,” in idem,
Gregory of Narek and the School of Narek [Zruyum Punfruqyui, «Ruliuunbndnipjub
ﬁu.lr'wliw.]nlp‘lmﬁ lunr'ﬁnlr'l}n», 9'[1/14n[1 i/wpbl[lugﬁil A leupb[ul.uil l;u[png[l] vol. 3, Erevan:
Nayiri, 2013, 387-418; previously in Banber Matenadarani 22 (2015), 31-47.

The English translations in this article are the author’s own. Part of the richness of Greg-
ory’s prayers lies in their susceptibility to many different translations, depending on the
meaning the translator wishes to bring forth, and the intended audience. The versification
follows that in Thomas J. Samuelian’s translation, Speaking with God from the Depths of
the Heart: Grigor Narekats‘i’s Book of Prayers, Erevan: Vem Press, 2001. Hereafter,
Samuelian.
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Now, we anticipate that you who have eaten from this table

Set with many kinds of delicacies will mention

Us in upright prayers and appropriate supplications,

With sincere love and benevolent thoughts, whereby you too will be recorded
In the writing of the book of life. 4

By referring to his book as a “table” Gregory calls up associations not only
with the sacrificial altars [utnw&] of the tabernacle and temple but also with the
heavenly banquet table at which Christ says his followers will feast. ® Particularly
apt to Gregory’s solicitous connection with his readers’ experience are the instruc-
tions to the master of a feast, given in Sir 3:23: “Take care for the guests, and con-
sider their happiness as your own. ”’

In Ban 3E Gregory calls upon God, in whose name the prayers have been
written, to make his words a medicament of life [ntin Ykwg]® and fill them with the
divine Spirit:

Cause this volume of lamentations

Begun in your name, O most High,

To become the salve of life

To aid your creatures’ pains of soul and body. *

Do you complete what | have begun.

Let your Spirit be mingled with it.

Let the Breath of your power, O great One,

Join with this creation granted by you to me...

4 Urn, Guygldf h Gupulnqugy juyud ubnuing / jpgiuerkd b wnrdwfiud Awligbealyng /
Jhpunully qutq h Ywnpubu nnhqu beh yonlwbonme Julinrnudu’ / ubinb uprn) h vhwu
pwrhu, neny b pmf iqhgpf griow p/dwnbwiu Yhbiug JErpb pyrogpbwib:

> For example, in Lk 22:30.

6 Gregory may be making a pun here, using the secondary meaning of ntn as ink: thus,
“living ink” or “ink of life” is also a possible reading. He also describes the medicinal ef-
ficacy of his words in the Preface to the Book of Prayers.

7 For a readily available article on the medicinal use of the Book of Prayers see Susanna
Davtyan, “Armenian Medieval Philosophy and Medical Science: Narek as Remedy,”
Wisdom (5. 2) 2015, 61-65; available online at https://wisdomperiodical. com/index.
php/wisdom/article/view/36/96. For other stories regarding the healing powers of Grego-
ry’s words see J. R. Russell’s introduction to the Matean Oghbergut ‘ean (Book of
Lamentations), Delmar, NY: Caravan Boos, 1981 facsimile edition, ix-xiii.

8 Glnrfikugh, Skr, W phtia pliy Gnupl wn p LG qpenufl Judwg, / 6o ingw pdndu dwyiipc
gilyu purkfwdpnyru:
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In 74C Gregory makes it clear that he can ask for such timeless qualities for
his words because God himself moved and inspired him to write. He expresses this
claim as follows:

These are yours alone, O Lord!

By you was | inspired to write them.

Behold, I plead your own pleas, O blessed One,
From what belongs to you, grant grace. ¢

In 65B he requests that not only will God make his inspired words effective
across the ages among the faithful, but that he will give Gregory’s words power
against evil:

Through the verses of this book
Fill the face of Satan with shameful disgrace. 1

Over and above their source in God Himself and his healing, nourishing pow-
er, Gregory intends that his words outlast time. In 66A he asks that whenever any-
one prays his words in future, their prayer may be accounted as his own, and that
their prayers, not yet spoken, will be somehow implicit in his.

So, whoever takes the medication of the intercessions

Of this humble book, to pray by means of them,

If the one who draws near is a sinner

I too will join him through my prayer,

While if the one pleading be righteous

I also through him shall be benefited hereby together with him. !

9 @n Uhwyiing k& wyunfhl, Str, / h & wqpbgun qrly hta quoupb: / Bhw qfnjuy jummly
wnbru wnuyld, wehiibwy, / b fopn’g wpnh wuregbtug sineftw. The wording of the Di-
vine Liturgy is obvious in the juxtaposition qpnju ... h pnjng [We offer you what is your
own, from what is your own], and its context there is germaine to a deeper understanding
of this Ban: the liturgical prayer continues, quuf wflfiwip b juququ wdkikgmé [for
all and for the sake of all]. Here too is implicit Gregory’s intention that his prayers,
sourced from God Himself, will be for the sake of all.

Lh’g inuugqud’ wyjur fwnkip / whwrquiud wlupny qpiful vwowbogh:

Urn, nr of b wngl quju gl Jwnpuing / wpur dunkip guelyowluoih’ ywgwnp) un-
Ju, / kpk b dbquunrug hgt dunngbuyl, / binl'g o bu pdnju puiipe fgnegbug Gdw, / huy
tpk jurpurng gmgk junwgbuy, / quu’yg b bu umlpdp pln Gdhé npnedbwy o

10
11



30 Roberta Ervine

And in Ban 3C Gregory asks God that he and his future readers may augment
one another’s spiritual benefits through the words of his prayers:

Together with them may there be granted to me by you, O Lord, repentance of
will

And to them through my voice [may there be granted] to them a conciliatory
spirit'2

Not content to ask for a symbiotic relationship between himself and others
across the ages through the vehicle of his words, he further demands in 90F that his
words exert a saving force that is equally timeless, so that anyone, young or old,
man or woman, who reads his prayers should receive forgiveness and restoration
“to their former state of spotless purity”.

And anyone who reads these pleas of an intercessory voice
crying out in expectant prayer,

Old or young, maiden or youth,

Even if a servant girl implores for love of God,

May he or she receive from you equally, without partiality,
The blessed portion!'? of liberation from indebtedness,
Being reestablished in renewed immaculate purity,
Depicting once again your changeless image. '*

In 88B Gregory requests that in addition to the eternal efficacy of his words in
others’ hearts and minds, the book itself become an eternal monument to stand be-
fore God forever.

And blessing the elemental letter of this book of lamentation, purify it

12 Ban 3. e bt wrwuglu |hiik glin Yhiiwg/ Un Giwru guing Anqing . dwrdting fng unb-
dnudng / Quyu jurqw) uvwhdwi nppng dwnkip’/ Vqpikglyn) juind fn, purdrbw). /
Juljubwu pd o juwmwrkw,/ bnhgh fingh fn jownbbw p uw, / Gmiiy quurnmplwl Jkdhny
thwugh/ b fn hiid phinrfkw) unbndwpwlimppdu... Since one of the beauties of the Pray-
ers is their susceptibility to multiple nuances of meaning, the present author has chosen
to translate them afresh rather than to follow an existing translation.

13 Here Gregory combines the wording of Rom 4:6 and Lk 10:42.

4 Gi np of plplirggh quju wnkru dwyih / Vwunpuiug gnpiwi wnuphg fwygdwi / Theny
unuyny, {nwh & kehowuwregh / B bph juquijuiing ny yunuwbugh wunnuduprupwr, /
Zuwwuwruy by whwyunmpbundp / Llwight p ftd Jwub brubnpbub gurong wquuon-
phwﬁ / Z,ulumhml llhr'umllﬁ Jmﬁmrmmnlp}uﬁ ﬁnr\nq Jmfr\nlphmﬁ:
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And inscribe it in writing as an eternal monument
Together with the service of those pleasing to you.
Let it stand before you eternally

And be recalled in your hearing always;

Let it be spoken by the lips of your chosen ones
And let it be uttered by the mouths of your angels.
Let it be laid out before your throne

And offered in the court of your sanctuary. '3

Given that Gregory ascribes such high value, inspiration, healing power and
eternality to his words, and since as a vardapet he is both a master of words and
one who serves the Word, it is only to be expected that none of his words is ran-
dom or lightly chosen. Gregory’s is not a primarily aesthetic purpose. Nor does he
intend simply to make his prayers a moving emotional experience for anyone who
prays them, although he achieves that masterfully. In fact, each of Gregory’s care-
fully selected words, phrases and images carries with it an array of exegetical con-
nections that guide the alert reader to further levels of meaning below the surface
of the text, or in parallel with it.

One of the myriad possible examples of the way in which Gregory creates an
organic subtext of exegetical meaning through the use of a word or phrase is found
in Ban 49. There, the phrase Your words are redolent with incense [fufiljtw) kb
pwéf fn] claims attention with its unusual link between audition and olfaction. The
phrase is aesthetically pleasing. Yet when one pauses to reflect upon it, its exact
meaning remains elusive. One is tempted to dismiss it as one more example of
Gregory’s uniquely pleasing, difficult to translate images and move on to the next.

However, its placement within Ban 49A indicates that the phrase is biblically
significant. The number 49 is the square of 7, the number of the day of rest follow-
ing the six days of God’s creation. Not coincidentally, the seventh letter in the Ar-
menian alphabet is t which, as Armenian grammarians and others pointed out, is
not only the sole letter in the alphabet to be a complete word in and of itself, but it
is also the name God gives to himself in the Armenian translation of Ex 3:14.

In honor of God’s day of rest, ancient Israel observed every seventh year as a
sabbath or sabbatical year, when land was allowed to lie fallow, slaves were to be
freed if they so desired, and all debts between Israelites were annulled.

The 49 year was a “sabbath of sabbaths, ” the culmination of seven sabbaths

15 by wirfiiitw) urpbw quun dwwkbh wyur npphrqgmpbwi, / 6o griwy gropdlugbu jurdwi
Juthubwb / plig fwbinjuljubwuglh vyuuwnrmppibu: / Yuggk wnwyh fn dywbgklunre /
Jhpwnuljugh p uljhuy fn fwbwyug, / furpunkugh grpudpf phurkng fog, / G oue-
ubiugh pirwiingf hrkpmuljug fng, / Swrwdkugh Awbinby wpnnny fny/ i phdwjkugh h urwh
urpmpbwi fny:
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of seven years each. 6 The regulations pertaining to observance of the sabbatical
and jubilee years were so fundamental to Jewish existence that, like the ten com-
mandments, they were said to have originated at Sinai. (Lv 25:1)

Moreover, it was in the seventh month of every 49" year that the impending
year of jubilee was announced. In other words, every 50" year was dedicated to the
undoing of every kind of oppression in society, whether to land, persons or property.
All hereditary land purchased in the preceding 49 years was returned to its original
owner or the legitimate heir; all debts were released. Slaves who had refused to go
free in a sabbatical year were emancipated as a reminder that no human being is an-
other’s servant in perpetuity; perpetual service is owed only to God (Lv 25:55).

Observance of the sabbatical and jubilee years was tied to Israel’s life within
the Promised Land. Once the Israelites finally possessed the land promised them by
God, such observance was a visible sign that the land was not theirs by right, but
that like all of creation it belonged to God, who had granted it to his people as
“strangers and sojourners” in it (Lv 25:23). As the observance of the sabbatical and
jubilee years showed, God’s supreme and compassionate nature was honored
through liberation and rest. In short, it is to be expected that what is said in Ban 49
is on some level an introduction to the jubilee to be described (at least implicitly) in
Ban 50. '7 It will come as no surprise, therefore, that the imagery of funiily / fuliyty
in Gregory’s work is likewise associated with liberation from captivity.

16 A detailed description of the sabbatical and jubilee year provisions occupies all of Lv 25.

17 One recalls that as the disciple of Anania Narekats‘i, a man who was not only an accom-
plished exegete but a numerologist as well, Gregory was familiar with the subtle levels
of number symbolism. In his work “Concerning the Explication of Numbers” [Uwfu
pugugupnn el [Foeng] in Armenian Writers [Vwwmbbwgppp Zuyng] vol. 10, Antelias:
Great House of Cilicia, 2009, 440-445 Anania of Narek indicates that numerical symbol-
ism was not in vogue in other parts of the Armenian thought world. Nonetheless, he ad-
vocated for its usefulness, at least as an esoteric tool worthy of a place in a vardapet’s
exegetical arsenal. “I wanted to do a little study on the significance of numbers, [which
has been] neglected by many — not because it is hard to attain or difficult to see, but be-
cause they took no heed of it, considering views on the topic to be of questionable value”
[Yuwd byt pbd uull]uu ht; woliwwmwuprl] vwlju pnng pulgul.]w.!mmpbwﬁ h puqdug
wlmbu hrlhml 7 junuqu wihwumpbwi jud gdnuwrunbumpbwd, w)) junuqu widqnge
wnfbyny Jurlywrugh fwdwrbingd quigumniphtli unguyg mbumpbulﬁi Thus, Gregory
knew that while 49 is not itself a prime numEer it is the product of the prime number
seven multiplied by itself. Thus it not only holds a double portion of the qualities inher-
ent in a prime number, which is by definition self-contained and as Anania says, pristine
(wbwywlwb), “eternal and without mother”, but it holds those qualities in living, ges-
tational form: Anania notes that a [male] foetus is produced on the seventh day of the un-
ion of sperm and egg and that unlike infants prematurely born in the eighth month of
gestation, those born in the seventh would survive; while seven years was the age when a
child may profitably begin his education. On the relationship between Anania’s thought
and the Book of Prayers see also H. T‘amrazyan, “Anania of Narek and the Matean of
Gregory of Narek” [«liwlipw Gwrklughl b %rhgne burkljugn «Funbwip, Banber
Erevani Hamalsarani 1993. 2, 134-140.
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While it is outside the scope of this paper to fully investigate the liberative
implications of the phrase fufijtw ki pwéf fn in the context of Ban 49,'® one may
nonetheless pause to make a preliminary investigation of the phrase based on three
simple questions: what does the verb 4t mean? What kind of things does Grego-
ry refer to as ulijtwy / julihtyp? What is the jundéily with which one fuéiljtys? How is
it used? What is the context or the occasion for its use?

The answers to these questions constitute one small demonstration of how
within one simple phrase an accomplished vardapet can offer to readers with dif-
fering degrees of biblical and liturgical experience, doors of access to many differ-
ent levels and aspects of meaning and spiritual experience.

First Question: What is the meaning of jutjti)/jutattifh?

Since puliytwy is a participle, what does its originating verb, pulytd, actually
mean?

In addition to the expected meanings of to cense, or to honor with incense the
Classical Armenian Lexicon gives a range of other possible translations for
Juliytd, ' among them: to anoint, to make fragrant, to sacrifice, to offer. 2 In other
words, it is possible to translate the phrase puliytw) k& pwéf fo quite simply as your
words are honored with incense,? whatever that might mean precisely. However, it
is also equally possible to translate it as your words are an offering or an offering is
made to them; your words are a sacrifice or a sacrifice is made to them; your
words are made fragrant, redolent or imbued with fragrance,? or your words are
anointed.

18 Since use of the verb Julijty and the imagery of incense is not confined to the Matean but
is found throughout Gregory’s work, the same questions might be asked in the context of
other works as well. In his commentary on Job 39:5 for example, the word iyt is
used to describe the desert-dwellers Elisha and John the Baptist as “spiced and fragrant
with the salt of truth” [fwdtdbw) b julijbw) wnhb Gpdwrnmplwi], combining Mt 5:13
and Mk 9:49 into a single, complex exegetical image. Armenian Authors [Uwwbiwghrf
Zuwyng] vol. 12, Antelias: Great House of Cilicia, 2008, 896b.

19 New Lexicon of the Armenian Language [Unr punghrf fujjuqtwé (kqnip], 2 vols., Ven-
ice: San Lazzaro, 1837. Hereafter, Lexicon. Available online at: http://www. nayiri.
com/imagedDictionaryBrowser. jsp?dictionaryld=16

The multiple meanings of ufiyly also allow Gregory to enrich his image with other
colorations as well. The meaning to sacrifice, to offer, allows him to implicitly reference
both the Old Testament sacrifices and the Divine Liturgy, while the meaning to wrap
with incense and oils calls to mind the death, burial and resurrection of Christ.

20 The Lexicon notes that the form ity is specific to Narek’s vocabulary.

2L This is the option chosen by Samuelian, 355.

22 This meaning is evident even where the word juii£uyis not specifically used; e. g. in Ban
88b where Gregory implores God to “inhale the scent of this bloodless word-sacrifice”
[Annnunbughu jupu ke puilip whwrpd qofp, puguune kehih].



http://www.nayiri.com/imagedDictionaryBrowser.jsp?dictionaryId=16
http://www.nayiri.com/imagedDictionaryBrowser.jsp?dictionaryId=16
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This range of meanings allows Gregory to implicitly incorporate into his care-
fully structured phrase multiple Christian liturgical and Old Testament sacrificial
nuances. 2 It also enables him to call up in the mind of the more learned reader
associations with two of Gregory’s most frequently cited biblical texts: the Song of
Songs, on which as a young man he produced a commentary and which continued
to fascinate him throughout his life,> and the story related in all four Gospels of the
woman who anointed Christ’s head with fragrant oil while he was at table in the
house of Simon or, alternatively, anointed his feet with tears (Matt 26, Mark 14,
Luke 7 and John 12). %

Gregory identified personally with the bride of the Song. As part of his ex-
tended meditation on the holy chrism he says in Ban 93K:%

Together with Solomon, anointed and adopted of God,

To you, O heavenly Bridegroom, | sing grateful benediction
with the mouth of the Bride, in my thoughts’ desires

kissing the scent of your oil, better than any incense. #

He saw himself as well in the repentant woman of the anointing: In 33B Greg-
ory says:?

With redoubled intensity strengthen the perfume
Of this book’s confession, breathing in many,

23 Extra-biblical associations should be explored as well. For example, one recalls that
Philo of Alexandria, to whom Anania Narekatsi refers in his writings, wrote on the use
of incense in Jewish worship (e. g. in Spec Leg I. 171, 274-276; V Mos |1 101, 206).

2 See R. Ervine, The Blessing of Blessings: Gregory of Narek’s Commentary on the Song

of Songs, (Cistercian Studies 215), Kalamazoo: Cistercian Publications, 2007, and L.

Pétrossian, Grégoire de Narek: Commentaire sur le Cantique des cantiques (Orientalia

Christiana Analecta 285), Rome: Pontificio Istituto Orientale, 2010.

This Gospel story with its attendant interpretations is also the context for Gregory’s em-

phasis on the outpouring of tears, a quality especially prized in monastic circles not for

its emotionality but for its connection with this passage. Throughout the Matean Gregory
cites the Song of Songs and refers to the anointing stories more than a dozen times each.

% E, g. Ban 93K, brqd phirwiing Awrupbd beliwnme hbuwghy purkpubd gnhwpwinppd
fwdpnicbwy p jhndu dwwg ghinn puyng fog, fubl qudkbwyb junidlu:

27 50 1:2. LGy Unpninlp wndlyny, nepligrbgling Guwnidng beqld / plirwlny fwrupbl tel-

Gunnr hluwghy pwurbpub / gniwpwinppd’ fwdpnirbwy p jhndu dww ghnn / hung fng,

ful quikbuwyb funddlu:

Uy wrwugbu quirwbiug §ripd jwbwjnpbudp poedwub / fanumnjubinipbwb wyur dw-

wkih' h pugnuiu wqnpbwy, / fwdwupn, wlibiunurusd b wiwrfupr mabi nkawljo

/ pum wrhwlh fudbdwnnpbwi Gnguyh jhpumwljp:

25

28
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Everywhere dispersed, all-suffusing and filling the world like that house
In a manner similar to the remembrance of them. *

In Ban 33C Gregory puts the penitent woman together with the Myrophores,
or Myrrh-bearing Women, who “very early in the morning” of the third day
brought spices to anoint Christ’s body after its burial, only to find the tomb empty.
(Mk 16:2-8, Lk 24:1-9)

Now, O blessed Compassionate One,

Joining this worshipful word’s composition,
Offered to you from the fruits of my soul,

Together with that of the Myrrhbearers

Mingle it into the sweet composition of the unguent
Of the pious woman Mary, whereby she equalled

In like manner the blessed prostitutes

Accepted by you with most wondrous honor. 3

Thus for Gregory, the affirmation fuiiftuwy ki puwip pn carried overtones not on-
ly of liturgical offering, sacrifice and praise for God’s words but of personal peni-
tence, gratitude, wakeful vigilance and absolute love as well.

Second Question: Who or what are the proper recipients of junrily?
What things does Gregory refer to as pi4kf— in other words, as the proper
recipients of anointing, offering, sacrifice, fragrance and praise?

Words
In the immediate context of Ban 49A, words are fulijkyp:

Neither the heavens with their orderliness and the brilliance of the angels,
Nor the earth and the human race and all the wonders made for their sake,
Nor the broad expanse of the sea and the creatures within it,

2 Referring to Mt 26:13 / Mi 4:9 : “Wherever this Gospel is preached throughout the
world, what she has done will also be told, in remembrance of her” As the genitive plural
pronoun [tingw] indicates, Gregory is aware that the stories in Mt 26 and Mk 4 differ
from those in Lk 7 and Jn 12 and were understood to involve different women.

30 Ury, qqurdwurnipht qupnwdwd pwihu / b jpwprbwg fnquyu fiq Gnprlyng, wehibog
purkignip, / Ygneylyny ply pijuqqbunhgh qgniquiwuiugbe’ / punitugbu b joingme-
phill juqinplwb / puyny Cwrhwdn fing purkuwynh, / 3nr Auwuwrbwy injinpludp
pby brgwbhl wnnblwugl' / h fti piluybyng Ju.uhlnulhr'mz Jurqubiunf:
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Nor the abysses with their fastenings and the numberless infinitude therein,

No; through these many sublime creations you were not exalted as much as
[through] your sharing in my pain

When you, good Hope of kindness, said through the prophet,

“Who is a God capable as I am

Of forever releasing sin and blotting out transgressions?”’

Behold, now your words are fragrant with incense, Merciful one, and your
benefactions are confessed:;

The depths of your mysteries are glorified and the outpourings of grace are
worshiped. 3!

The words that Grigor here calls i k4 are a combination of the prophet’s ex-
clamation in Mic 7:18 (“Who is a God like you!”) and the promise uttered by God
in Is 43:25 (“I am the same, the one who blots out your transgressions”) together
with the more common phrase “to release sin” [pnnyny qutnu]. * Gregory puts this
combined utterance into the mouth of God Himself. In other words, Gregory pre-
sents this as God’s affirmation of His own nature: He is the God who releases hu-
mans from the harm caused by sin and utterly erases unrighteousness. The state-
ment of this liberating reality is worthy of worship, praise, anointing, fragrance and
sacrifice.

The words and parables of Christ are also described as fuifkp. In 9C Grigor
references the teaching to Simon recorded at the end of the story of Jesus’ anoint-
ing in Lk 7:40-50 saying

And as my debts increase,
So may the blessed generosity of you the Lender

Be ever adorned, as in that fragrant parable of yours. #

Inspired as they are by God, Gregory’s own words partake in this same fra-
grance and share in its qualities (93F):

And now, since grace is yours and to you is befitting

31 The words benefaction [purkrwrnippit], mysteries or councils [junrfinwey] and outpour-
ing [qtmnuft] are all charged with biblical significance derived from the wisdom books
and the prophets.

32 Found ine. g. Sir 2:13 and 17:21; 1 Esd 8:88; Mt 9:6; Mk 2:7, 10/ Lk 5:21, 24 and 7:49
and most famously in the Lukan text of the Lord’s Prayer.

3 6 h wurumgh wnubpniphtl’/ njfwh hnjuwwnihy wnwwwnrengpd / purkpuiibw

thyn wuwlkugh, / pun jubljwmney fouf wnwlh:
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Grateful praise, O blessed Son of God,

With your beautiful imprint make these prayers,

Unctuous, redolent with incense, filled with myrrh,

A cause of glory to you and for me a sinner, an occasion of healing. 3¢

God’s Nature and Attributes

Throughout the Matean God Himself is the most frequent and obvious pufilkgf.
Sometimes, as in 73D, no specific divine attribute is given as the reason for an out-
pouring of worship and praise, but rather the full panoply of divine power and purity:

Glorified as Lord, without deficiency and without augmentation,
Worshiped [fulitwy] through the uninterpretable mystery in the Holy Trinity,
Praised perpetually and yet more, by virtue of the same. %

However in 87B God is fuij k4 Specifically because of His mercy:

You alone are lauded in triumph

Acclaimed in great power

Worshiped [fulijuwnrtwy] in mercy. *

According to 90A God is fuijkf as protective lover of humanity;

O lauded, heavenly God,

Sole Creator, Lord of Sabaoth,

Awesome Greatness, Compassion worthy to be celebrated,

Charity to be confessed, Benevolence to be worshiped,

Providence to be revered, Lover of humanity to be celebrated,
Protection to whom incense is to be offered, inscrutable exaltation. 37

3 By wrn, fuliqgh fn &b sbnreff, W fiq Juyly kb / gnhwpwbinppdf, webiwpwuitug Aegh

Uummédny, / ngm hifl jurdwrbw” purkipdur myunrnpbudp / quyuyuiu pyunew-

Juiiu, pijuyunwry, qfnuapu / yunbwn fiq hunwg b phid fiquywrenpe’ wnhp

pdyniplwb:

dwnwnrbu whragbu, wiguwlwu b wbuodpoos, / Jabijtw funrfirgny wpwrqdwib-

|kw jGreneymplwbn uepnud, / gniwpwiibuwg junbn b bw wn wdhb. A similar statement is

made in 52a: “Blessed as Lord in your Essence / limitless and immutable, truly Good, to

be worshiped with incense / and bliss to be confessed to all the earth [U.rhfitwg

whrwpwr h foudy bmpbwd, / wiowfdwibh b wihnjugeihly pofuybe purch, yuynud

_ utiylih / & brguiliymppd fjunumnyuiityh wilbbwgh elep].

36 gnlll;ghaul vhwyl’ b yunpmplwd, / Jerwdwitug b fkd quenplwd, / ubljumebw” jpgne-

nmptiwa:

37 mehpmﬁhml Uummwd brllwme, / dhuyd wewrhy, Ske widkiwluy, / dEdmphid whln,

gpmiphtl wirhwpwbh, / npnednmphd jununndubkh, purbrurmphdé rlrygwugbh, /

Gtwdwlumnphtt wwywmbih, dwrnpuuhrnmphth wudbh, / gquiywbnghd ahgh,
e wuwnty 1} P 1 wwuhy P |
pwrarbw) wfiha:

35
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In 92¢ God is to be worshiped with incense or offered the sacrifice of fra-
grance as the One who retrieves humans from the worship of lesser gods:

O you who spare all, I send up to you paeans of praise
together with the fragrance of incense,

because on many occasions you fished my indebted soul
out of the plethora of false idols into worship of you. 3

According to 93B it is in his role as the bestower of gifts that God is to be
honored with incense:

Like angels we celebrate your Wisdom’s generous giving of gifts
With choral song, with purity of mind,

Offering fragrant frankincense worthy of the Savior

Through the gladdening oil of unblemished confession. 3

In addition to God’s person and attributes, His name, or the name of His at-
tributes, is itself pbltyh. In 92E Gregory specifies the name of God’s provident
care for humanity as worthy of anointing with oil or sacrificial incense:

Confessed is that name of your inscrutable Philanthropy’s
Provident care, made fragrant with the mystery
Of utter holiness, O illimitable form of light,

While in 93X it is God’s awesome and luminous name that is praised by the
incense of those who are pure in faith:

Moreover, your awesome name, luminous,

Celestial and marvelous, made fragrant by the censer

Of those who live in purity, with the praise of your ineffable glory. 4

Using statements from the Creed, Gregory also describes the Spirit as pufitw;,
true God and actor in all types of grace and inspiration (34G):

38 4mbum Gkrpnnhg powedundp Julilng Jrunwfild / fiq, wikiwpubwd, ¢h b vwwyunpe
Ynngh / puqiwunnudnmphil wnwily Julwhiugmbpd / nruwgur qubal hd yuwrnwne
fn telrywgniphid:

39 Sunbibdf wurbrqgmpbwdp Arkpwwluekd, / junjudowpwr, frelpu]uyng Gigelju
Julituy / wurgbuwpwh wnuwnmwwormphd wdtipdwunhy g / qnuurp wiphd pu-
wlidwbi:

9 b wimiiy fn whuwwne, puunnr / keljiwne b quedwiwme, b gojbun hunug / wb-
twnhg dwfruljrandh; poedunue fublig:
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Who put force into the Law, inspired the prophets,

Was imprinted on the Apostles by the breath of his equal in Nature. 4!
Was shown in the form of a dove at the Jordan

To magnify the glory of the One who had come,

Shone in the scriptures of those who passed them down;

Created the understanding, empowered the wise, filled vardapets,
Anointed kingdoms, gave strength to kings, appointed overseers,
Ordained redemptions, granted gifts, prepared sacrifices,
Sanctified those baptized into Christ’s death as His dwelling place;
What Father and Son performed the same did the Spirit also,

And He is God, honored with incense as Lord, All in all. 42

For this reason, our sacrificial, fragrant offerings [fufiytwy] of works and pray-
er cause the Spirit to unite with us (33G):

Let the rays of your light’s grace not be extinguished

From the eyes of our understanding’s vision,

For we have learned that you unite with us

By means of prayer and an excellent, fragrant way of life. 43

In fact the image of God in man is itself juliytyh in the same way as its Proto-
type and Source. Gregory asks in 78C:

Do not take from my vulnerable self the gift of grace bestowed by you,
Do not seize the breath of your all-blessed Spirit,
Do not dissolve your royal image’s fragrant seal. 4

4 Alluding to Jn 20:22.

2 Np/ wqpbug JUirekiud, sikug b dwrqurebud, gpdudp wqquljghtt / wyumrkgu junw-
fowqul, Yrypt wquding gngue p 3nrutiwb’ / b dkdmphid hwnwg Eylngh, huytug b
ghru wuniinuluiug, / wewr Awibwrbnu, quirugnyg pdwunndiu, 1gnyg Jurepuybng,
fund wrfuympptiiv, wdwiwljug puquiney, bn Jrajugu, / fradwiunrbag heljne-
phtliu, pnrfkwg dphru, Awbnbrawmrbwg fumphibo, / qiljrmbwpuu h dwht Rrhumnup p
plwlmppii prr dwfrwqurenlug. / 9nr wyr b orgh, qlingl b nghi Ghrqnrotwg, / b hifa |
Uunnuwd, julijw) whruybe wdbkbuyb jodbiwgbh:

8B U ohghght wn p Ly nwnyy shinrhug frugdmGf / h wbuwluwiuwgu wyug pdwuwmpg. /
Juub qh qftiq nuwf dhwbiwg h dkq / h dnb wnuphg b piwpr Jurng juillng:

4 Uh” puniwr h Juubghnu qun b fii quregibwy ineh, / Uh” juwwbr qthynuf wdl-
ﬁmmﬁﬁhwp} anln], / 1['[1 lnlémﬁhr qluﬁlihml qllﬁllf mr\fnlﬁull.lwﬁ uluunl.lhrln}:
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The Virgin Mary, the Church*

Gregory’s tender, personal relationship with the Mother of God was complex
and multifaceted. Having lost his own mother early in life, he felt that the Mother
of God, represented by the church named for her in the monastery at Narek and
more broadly by the Church overall, was in a very real sense his own mother. As
he said of the Church in Ban 74L,

This spiritual, heavenly, luminous mother

Comforted me as a son more than any earthly, breathing, physical one.
The milk of her breasts is the blood of Christ. If one were

To depict her as the Theotokos Herself, he would not be wrong. 46

At the end of the opening section in Ban 80, Gregory’s extraordinary outpour-
ing of devoted love for her, he describes her prayers of intercession to her divine
Son as fuiilytyp:

Receive the pleas of these prayers from me, who confess my faith in you,
And together with this my earlier encomium to your greatness;

Present them as an offering mingled with your own pleas.

Intertwine and unite the bitter weeping of my sinful self

With your own blissful and fragrant requests*’

The ancient identification of the Mother of God with the Church is taken for
granted in the Book of Prayers, as it was in Gregory’s Panegyric on the Mother of

4 0On Gregory’s understanding of the Church see J-P. Mahé, “L’Ecclésiologie de Saint
Grégoire de Narek,” in J-P. Mahé and B. L. Zekiyan, eds., Saint Grégoire de Narek
Théologien et Mystique (Orientalia Christiana Analecta 275), Rome: Pontificio Istituto
Orientale, 2006, 205-227. Regarding connections between Gregory’s Book of Prayers
and the iconography of the Church of the Holy Cross on Aghtamar see I. Rapti, “Les
images intérieures dans le Livre de Lamentations de Grégoire de Narek,” in J-P. Mahé,
P. Rouhana and B. L. Zekiyan, eds., Saint Grégoire de Narek et la Liturgie de I’Eglise,
Revue Théologique de Kaslik 3-4 (2009-2010) 453-471. Awvailable online at:

http://documents. irevues. inist. fr/handle/2042/42285
Uju dwyr fnglnre, beldwne, nuwne, fub ph / elrwwnre, obywine Jwrdiwwnr, qhu

46

qqnibug nenp: / uph vnbwig unerw wepdé frhunnuh: Gpk wuwnu- / 84t hul) ywm-
e qunyi nf qriugl, ny whunrehGp:

Liljw] quunpuiv wjur wpbrowiug fadd guubinghu / b dwwnn” phdwjbw” phy udhb
}umnﬁhml / qpmﬁﬁ luf ﬁwluﬁll Jhé]u} ﬁhppnq]l 11 fn]t} u.]unlunnwﬁu: / Zlnuhuf 1f]1wgn’ qlﬂi—
nmglnyu punb AEdnmphb / pby foudy Ergwbply b julljunrbwy fwygnuudng:

47
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God,® and in his Commentary on the Song of Songs. 4 To speak of the one is to
speak of the other. In Ban 75A Mary the individual and Mary the Church are fully
intertwined.

Yet since from the womb in which | was conceived

She bore me with spiritual birth pains,

It is right by the regular rule of speech

To register in this book the great and blessed, immaculate Queen,
Sovereign of all virgins, my magnificent and praiseworthy Mother,
So that the extent of the fragrant One will be made known

And shown and told to other future generations. *

Everything having to do with the Church is pujkp. The structure of the

Church was made fragrant with incense by the Apostles. In Ban 75G Gregory says:

48

49

50

We confess with right and unswerving, pure faith;
With a kiss of the lips greeting

This altar built from inanimate stones

For the divine dwelling of this constructed church
Which is exalted with the cosmic height of heaven,
Founded by the very ranks of the Apostles themselves,
Made fragrant by the disciples of the Celestial

On this work see Th. Dasnabédian, Le panégyrique de la sainte Mére de Dieu de Gri-
gor Narekac ‘i, Antelias: 1995.

The Armenian tradition associates Mary with incense in more ways than one. In his
Analysis of the Cathedral Church and the Created Order within It [Ukrimdniphib
Jupnnhlt tYlnkguny b nr p dw juwrhibwg jurqug], Armenian Writers vol. 4, Antelias
2005, 349-354, Hovhan of Mayrivank‘ (ca 575-ca 652) compares her to the incense con-
taining box that is part of the altar service, citing St. Gregory the Illuminator as his
source: “As [the box of incense] is filled with the odor of sanctity, so also is she [filled]
with the Holy Spirit and the power of the Most High” [Lk 1:35]. The work of Th.
Dasnabédian has shed much light on Armenian Mariology. See in particular her article
“Interprétations multiples du Cantique des Cantiques chez Saint Grégoire de Narek: Ma-
rie, figure de ’Eglise”, Revue Théologique de Kaslik (USEK) 3-4 (2009-2010), 355-371
(available online at http://documents. irevues. inist.
fr/bitstream/handle/2042/42320/2009-2010_3-4_355-371. pdf?sequence=1).

Uy / fwblqh jurquinki jpendd jpuguy” fnglne Geljudpf / dihghw, qukd b qlrgubipl
1pfun) whwrwn' widkihg Ynwhg / huljmbh, quubdwh dwpes pd gm)lih yuen | juinbo
/ uwwhdwih pwlh wrdwbugrl] jupud dwnkih, qp dwlhgh, / gmggh W wyng btw
wyuquhgh wqqug yuwndkugh nefw/tmphid hwnwg jublngh:
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It has been served by servants of the Word. !

As the mystical embodiment of God’s will (75M) the Church institution is

haliytyp. * Thus the voice of the prophets read in worship (52C) is also fulytyp, alt-
hough it pales by comparison with the reading of the Gospel.

This fragrant voice of the prophets

Who foretold the liberating mandate

Of your coming, and what because of its insufficiency
It is not possible for the physical tongue to recount;
They are meager and lesser, ancient and temporal
Types and similes by comparison

With the revelation of your Gospel. 3

The saints celebrated by the Church are puliytyh, as Gregory says in Ban 71A:

And so they [the saints], who are blessed

By the all-authoritative mouth of the Godhead, Father of Christ,

The chosen ones, celebrated, honored with incense and praised with benedic-
tion,

Served as members of Christ and as the Holy Spirit’s prepared dwellings ... %

The entirety of Ban 93 is devoted to the mystical action of the chrism in the

sacraments of the Church. In the depths of this extensive meditation on its meaning
and function the sanctified chrism, naturally redolent with fragrance, is also de-
scribed as worthy of receiving fragrant worship (93L), and the application of it is
interpreted as a tangible sign of God’s love (93P).

51

52
53

54

This oil, itself worthy of fragrant anointing, venerated and blessed, not merely
As an unguent for the chamber of this brain,* and it is proffered

Puwnbbkdf b fwiwn ninpn b wlijinnnebwl / wipdmpbwl’ Audpnep grpuiig nygnilibug
/ qunmgbwpu fjunrwd juipbwlui wedwing / wunnwéuhd phwulnpbwd Ejingkgumpu
7htinuudny, nr / ghirmquig quun b kelip wikiuquey purdemplundp, / ne b inghé puly
Junufijuluiwugd puung /Apdikgu, jwyuljirnwug Jbringd juilkgu, b/ vyuwuwmrog
pwlpl yupnkgu:

Ywdwg wrwurnnhb jubljumrbug junefrpurewd:

Uju dwrqurthgh dwyb b, / nr qurfibwy fn quunbwb /ququuurury Arudwb
Juifuu wanthi, / b qoe oL pubpe Ghplnkh (kqnip / plyg pht weljwbl Juud wipumne-
plwd, / hnfmdf ki b nuugqoidf / wehiwlf b ddwingppdf Ahof b dudwiwunef / wn
wibnbwgny o juymbngppd:

Guwrn, Gnfw, ne wehlitufh &b / judbihglowd phrwbng wunnuednipbub Zuned Lrhunn-
uh / phwrbwfé, munbbufi, pilkufé b purkpublbufh, / pprin quinudu frhunnuh
ulmzmhghmlf / lll’n‘lil qunphllulﬁu anln]ﬁ Ur'pn! ﬁun'r}un'hmlf
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With no benefit to the hair of the head, if it is not
Sealed with the sign of your lifegiving, lordly Cross. 56

So in reality and most truly this chrism,

Brimming with light, filled with fragrance, is

A vision of your love, O Sublime one. For which reason even Paul
Considered it appropriate to say plainly in his discourse of thankful praise,
“It is God who anointed us together with you into Christ Jesus,

Who also sealed us and gave us the pledge of the Spirit

in our hearts. 7

Third Question: What makes up junruly?

What is junifily itself? Of what is it comprised?

Not surprisingly in the context of the Matean’s penitential tone, confession is
itself jundfily. In Ban 71E he describes the offering of his words as a fragrant sacri-
fice, using the term “sweet savor [hnwn wiimyhg] that denoted the acceptable sacri-
fices in the Old Testament, and was applied as well to the sacrifice of Christ in the
New Testament (Eph 5:2). 58

The fragrance derives from many ingredients. Among them is the Gospel,
which Gregory describes as puniily in Ban 93M:

Blessed Awe

Of the Omnipresent Help, ever indescribable

In words and surpassing scrutiny, to whom

Incense is offered continually through the Gospel of life, as a newborn
Anointed in the city of David. %

Contrite hearts that see God as their hope are also fumdiy (11B):

% Compare Gregory’s use of the word chamber [ukikwl] in 1. a. Associations with Mark
6:6, Ezek 8:12, 4 Ki 9:6 and So 1:3 further enhance the meaning.

56 Uju puy halijlyh, yupnkh b bewilh 0% unul) / wdnull nnnpu ukiblh B juod Grwg
Jwruhg / ququpwb Gywuw iy dwnnguih, bpk ny / weodwlui jrbuwnne owghe
whwnlwgrkugh:

57 Compare 2 Cor 1:21-22. U.hw wrpurbt jutbn pujuybe e wyu / [Py wwr,
Jullupr’ JErbwljwipn uprny / whkuniphil: Ywub nrny b Dwnu pul) yuwngwb / Jurlu h
Gwn gnfiwpwinpbwii’ wuljm] Juyuih. e / wnd qulq alnf Awbnkrd p frhunnu 3hunw’
Uumnuud / £ nr b llﬁfhmg qlth b b qwnﬁmtwmzhwl ch}ln]ﬁ b / ul)mnu Ubir:

58 Lalw] qunuwnuiinppid whdbwgum pubpu p inn winghg:

59 Urhiwpwiibu) whwmemphth / wikbw]wyr dknbljumpbwi, ne dhyn witwn ku / pulihg
b girwquiigbw’ faimpbwbg, nr / wbnwrabud §iug fuilhu jurolw)” ppr Gorwdhb /
V.ot p funwfh Funph:
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To hope that one might once again, yet again, attain

To the glorious adornment of the original gifts,

For on God’s part that is about to be accomplished among the same [repentant
sinners]

To bring the good news that the Giver’s might is capable of all things.

At the smell of this incense God is better pleased

Than with any other sweet fragrance,

Even what was of old mingled and ground for the service of the tabernacle —

Which is the image of humbled souls, brought down by brokenness

For a union of the same likeness. %

In 55B Gregory also says that there is no funiiy more pleasing to God than

heartfelt and sincere prayer on behalf of those one has harmed, and on behalf of
one’s enemies.

And now, in this and by means of this what prayer shall | offer pleasing to you
And what acceptable, savory smoke of incense,

O Christ, blessed, heavenly king,

Unless | pray that you bless those cursed by me,5!

Release those | have bound, liberate those I have judged,

Do good to those I have anathematized, crown those I have insulted,

Comfort those | have saddened, tend those | have crushed,

Care for those | have caused to leave, defend those | have betrayed,

Heal in soul those | have wounded in body. 2

More broadly, fumdly consists of thoughts and mystical awarenesses that are

beyond translation. In 73D Gregory offers a litany of Christ’s qualities: exalted-
ness, authority, endless kingship, benevolence and so on. Following this Gregory
adds that He is

60

61

62

8nww| Jbruwmpl winrth Jhuwbqud dwujpuyuegihgh punuquepmpbuig puedbug
fwuwiily. / fwigh B juunmwénwn wingnum Awigledh b wpp Gkrgoedh) wn unjbu, /
Juufl ¢h vw qununnpl quiermphth wdkiwhiue wbnwrwdk, / jpe jumbl fwbnpbwd G-
dwuybu Ainnnwp Vunnmwd / fuwb Judbbuwyh powenadt whnyhg /G fwali h jownbibunb bepladi
wnugdudp b uywu funrwihé / ne | jiegqurend wibwig untwrebbg qhgwg phljnpbwdp /
wn h dhnphid oyl Gdwlngpbwb:

Although the phrase “by me” it is not repeated, the translation takes it as applying to the
whole list of intercessions.

b wrn, qp*h; fiq wnbre fwbnyului p jugud b poungb / & énju winghg pigmilkgh feiyng
dwwnighg / gnbw puquine teljiwnr Rrhunnu, / tipk ny qun h jhikh wihdbwul weh-
i wnunphd, / quuybwpud wrawll), wquunb] guunuywrntuub, / purkgnedty qlign-
YEwpul, yuully qpriudwibwub, / wpmpl queodbgwpui, purdwil) uornwljiogui,
/ fatudly) quurnnigbuwud, gunuywrly qikbqlwpud, / @prowmebwpd b dwedhi’ jpgh
pdzlby:



Your Words are Redolent with Incense ... 45

made fragrant with ineffable mystery in the Holy Trinity. %

On the physical plane, certain types of tree resin are jumdl; thus
Juniiiy(together with its liquid cousin, chrism) is in itself a symbolic link between
the deadly tree in Paradise and life-giving worship (93B)

...So we who were exiled in the shadows of death
Through the formerly destructive tree

Of debt, lit with the flame of faith

By means of its fellow-plant’s fruit, will

Return to the same offering of incense. %

In 93H, noting their frequent presence in the Song of Songs, Gregory says that
fragrant myrrh and frankincense, two of the gifts brought to the infant Jesus by the
magi, (Mt 2:11)symbolize a pure manner of life:

The Song of Songs

Making known the mystery concerning God as perfumed wine
In praise of the Bride, the holy Church,

Brought hither virtue’s myrrh together with the original

Oil, and yet more myrrh, and frankincense

Of a pure way of life, kneaded with the powder of sweet oils. %

In the context of his prayer in Ban 3C for the eternal efficacy of his words,
Gregory refers to the combination of his own words with the prayers of his future
readers as funiiil:

Through this book will their prayer be offered on my behalf,
And by this word will their weeping be offered as incense together with mine;
Through the united tasting of this lament

63 hijkw junrfirgn] wipwurqiuibjiue Eeenegmipbwiyg uepnud:

64 . qh nr p vnnibru dwhng / murugrebu) qouf juifowloenun wilnb / guenbkag, b
wuwbuwn hrhét wqquijgue wugnii / jwhwmrkgbw) Auwwnngd Jundwdph Gnydi /
nuragnd’ fulijumnrnppd:

6. brqngli / irq, pylnhkquljui ghih qlunnidng dwimgbw) / qunefinend b gnijbun fwr-

uhll unwp kg, / qininu wnwfhinpbwb fwigkerd wlbiugh wnwghl / oy,

tw qununu b finrml) dwfrmpbwi / quenyg jodkbwyd gngwg wiinyhg hundft qui-
qbw) / winuwhb b wjur junwywplictwg:
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May your light’s grace, entering in, reside. %

In 75C Gregory says that his words are frankincense offered specifically with-

in the Church and at the altar of God’s glory:%7

I beseech you, Lord Jesus, you who are One of the Essence,

Through tasting whom we learned the knowledge of your Father and Holy
Spirit!

Since by you were taught the orders of the Church that gives gifts to all,

Here in this very place of the Light of life and the good things of salvation,

Spreading forth our hearts with the lifting up of hands,

We ever offer this verbal frankincense to you who dwell herein,

Presenting it to you, O Lord of all, by means of this utterance of thanksgiv-
ing. 6

As incense, comprised of precious and costly ingredients, Gregory’s words

were of a value worthy of the divine treasure. In Ban 88b he asks for his Book of
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ayers:

Let it be offered as incense to the temple of your name,
And let its fragrance rise to the altar of your glory;

Let it be kept in your treasury,

And be laid up amongst your possessions®

Uniprbugh Juubl pd wyunt dwnbkipt wununowf Gnghb, / & pulipn wyum fkdniphih inghl
pin pt fuliflugh, / plip fundpnyre Guguljdwb wyur nppegmplwi’ / piineh nuny fny dnbwg
twlhgk:

IlGregll(l)llgy’s obvious devotion to the institutional Church, to Church worship and even to
the structure of the church building is in obvious contradistinction to the accusations
made against him of sympathy with the cause of groups who opposed the Church in all
its outer manifestations (M. Mkryan, Grigor Narekats'i [ @ppgnp Lwpklugp), Ere-
van, 1955, 122). He refutes their ideas explicitly in 75m as well as implicitly elsewhere
in the Matean.

Unuybd qftiq, whe 8hunw, dhry jinphkily, / nrny qghwniphtl fue foy e Angugy urepny Gw-
quljtwy, dwlitwf, / fwliqh p fLi pul Jurpuybnbo qudkiuygurgt juequ / Bygkguy, h
udhli wpupwline nuwrwb Yhiug / grijppbui purkug, nuredtu quhrou dnwug /
funfpurddudp’ qupu Yigenly pwlh phwlynnhy b wdw, / whronhy phunhg bebfurphiipn
dwwnngbuy, / jukd phdwjgnguitdf wyjunt purpwnn purkinrfnpbwb: The word pw-
rkplinrfimphid is a calque on the Greek term Eucharist. Thus Gregory is indicating the
setting of the Ban, or of its inspiration, and also claiming eucharistic value for his words.
hilkugh” h mwbwr winuwb fny / b pncbugh” b ubiqub hwnwg fng, / ywuhbkugh” b quiidw-
ruith faud / b funfpurkugh” b unwgnuudu fn:
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Also described as frankincense is the sweat of the martyrs, with whose sacri-

fice Gregory asks that his own prayers be acceptably joined. In Ban 82B he says,

Disciples of the Apostles and fellow-sufferers with them,

Who, having become equal to them through their labors,

In utter fullness, without defect,

Dance in the merriment of endless bliss.

Together with the approved and acceptable pleas of their prayers,

Offered with their blood, dedicated with their fatigue, made fragrant with their
Ssweat,

Honorably receive me precisely according to their portion,

Standing strong in you with salvation incorruptible. ™

The fumdl created from the above mentioned ingredients is not merely fra-

grant and valuable, but powerful as well. Speaking of the sacraments that involve
anointing with chrism, Gregory says in Ban 93N.

This word anointing carries such awe, and at the same time such

Sanctity, such fearsome, unctuous fragrance

That just as no heavenly creature can dare to call itself God, but

Merely “divine”, and no flesh-bearing person would presume to consider

Taking Christ ashes own name, but only “Christian”, even the Baptist,

First among the immensely great, the one who invited the Spirit by means of
water,

Said, “I am not the Anointed, but rather am sent before him. 7!

Fourth Question: How is funrily offered?

If Gregory’s jumdly is comprised of intangible words of thanksgiving, virtue,

mystical understanding and a pure life, how is it to be offered?

Incense must be burned; there is no other way. Whether physical or intangible,

it must surrender itself utterly to the fire, forfeiting its original structure entirely in
order to release its fragrance.

0 Upwljirof wnwflngd t zumzumuﬂi}]f nght, / nr Aunwuwrbw) gneényf pbin Gnupl’ / ju-

71

wwrbw rdudp whywluubjiu,
fwbnjului b pignibwlui Jwunpuiud, / wepdpiow), Juuowluinde, frodwligend
wnbrupgl jurqiudp / plijw’] qhu nrng pun inght dwupi’ / wiitnd thrlmpbudp h fhq
wrbwhwugbu;:

Uifwé nibp whwmrmppd, dhwbqudwd e uepmppdd, puyumroub jubljuomengppd
unuljuih / windu widmpbwd, dhiy gh nrylbu ny | Audwrawlly / nemf jErhtiwybngu Uu-
nmwd winwihy, wy' / wunnmwdwhi, dnjiyku ny pick dwrdhi qRrhunnuy wind wiahi
fwdwrl], wy’ frhuwnibw)b, winwikh / Gwpingd JEdmpbwd drnghd’ gnepf q2nght /
firunhrnnpb. fubgh jbd bu, wok, wdbwb, wy / wnwflwg wnwgh Gorw:

wuwrki b jrwjubwiv wilbni rwinpbwi, / nrng
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The fire

For Gregory, it is God Himself who ignites jumdl. As Gregory states in Ban
93S, God is the consuming fire described in Dt 4:24. In combination with John the
Theologian’s description of God as Light (1 Jn 1:5), the divinity becomes both the
igniting force for living, verbal incense and the light emitted from it. The union of
God’s light and fire is described in Is 10:17. Thus, speaking of the chrism Gregory
says in Ban 93S:

...this oil

Redoubles its richness, offered with noble frankincense

Whose fragrance spreads throughout,

Because our God is a consuming fire, as Moses says,

And on the other hand, He is Light according to John. Thus Isaiah
Rightly refers to the same saying, Israel’s Light will be as Fire.

The imagery of God as fire is also evident in Ban 93K. Although the subject is
the chrism rather than incense in both cases, the relationship between the two sub-
stances, established by Gregory in 93B, remains relevant throughout the length of
the Ban:

So without confusion by the divided wills of opposing forces
Dividing the will of the One, as is shamefully said,

But rather through a loving accord are you divinely
Contained by us, like us for our sake, in order to

Depict that exquisite likeness

Whereby this compound substance of a drop of oil

By which one is truly united with God

Seen by a pure mind, is understood as

Good Light warming Fire, heat of Love without the slightest
Breath of any uncompassionate coldness.

The burning incense is then offered on the censer of the human will. 2 In Ban
1A Gregory gives this image pride of place by including it within the first section
of the first Ban. As will be seen below, the context established there is of prime
importance for understanding the Book of Prayers as a whole. In lines saturated
with references to Isaiah’s prophecy he says.

2 In his Encomium on the Virgin Mary, Gregory applies the image of the censer to her,
comparing her purity to “a strong blend of frankincense and choice myrrh. ” A. Terian,
The Festal Works of St. Gregory of Narek, Collegeville, MN: Liturgical Press, 2016,292.
Hereafter, Terian, Festal Works.
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The sound of a cry, of weeping sobs of a heart’s lament
| offer up to you, O Seer of secrets,

Proffering the fumes of a wavering mind’s desires,
Placed on the fire of the soul’s flaming anxiety™

To send to you on the censer of the will. ™

The tabernacle

In 51D Gregory lists the sins of Manasseh, the king of Israel best known for

having gruesomely put the prophet Isaiah to death by sawing him in two. ” Among
the royal crimes is Manasseh’s destruction of the tabernacle where incense is of-
fered to God:

73

74

16

76

7

For he did not at all respect

The honor of the Creator and rejected the name of the tabernacle in which He
dwelt.

Chasing away the Spirit of God

He professed himself as Belial’s,

For he set up that same dominical temple,

Precinct of the offering of incense to its Establisher,

... as a shrine for ...Chiun,” a four-faced idol.

The subtleties of the word pwjupé are understood from its context in Job 10:1, Is 47:5
and 57:17, and Lam 1:7.

Qujii fwnwywiwg fkdmplwb nnpng urnhg wqunulp / fiq JErpbéuyd, whungy qunu-
kg, / dwwnmgbw) bnbwy b fne pufudnipbub whahd wnynedwb / qupmny pndhg GkG-
flirn) uwuwbbw) dnwgu' / poedunue judwgu wnwfl) wn fiq:

The repentant prayer of King Manasseh is read during the Morning Hour in Great Lent
and on Holy Thursday.

Manasseh’s impious changes to the Temple precinct are described in 4 Ki 21. It is inter-
esting to note that while the name of the deity Chiun [ftwwu&] is mentioned in the He-
brew of Amos 5:26, it does not appear in the Zohrab version of the text nor is it included
in Nerses Lambronats‘i’s Commentary [Uklfiniphili urpng krljnnwuwb dwrqurkhg], Is-
tanbul, 1825-1826, 74. (Available online at http://greenstone. flib. sci. am/gsdl/cgi-bin/library.
cgi?e=0-01000-00---off-Oarmbook-
armenian%?2chajgirgn%2chayqgirq%2carmbook%2cNo%5fDate%5fBooks%2cazgayinZz-foreign-
01-1----0-10-0---0---Odirect-10-TX--4-------0-1l--11-hy-50---20-about-
%d5%ac%d5%al%d5%b4%d5%a2%d6%80%d5%b8%d5%b6%d5%al%d6%81%d5%ab+%d5%
b4%d5%a5%d5%af%d5%b6%d5%b8%d6%82%d5%a9%d5%ab%d6%82%d5%b6--00-3-1-00-0-
-4--0--0-0-11-10-0utfZz-8-
00&a=d&c=armbook&srp=2&srn=4&cl=search&d=HASH011f1cd981f4df49al7bcdca)

Ruiliqh ny uwwlwnbwg krpkf / quinbkindnnht uwwnpt b quind jprewpbwl junrwiikh Jbe-
(}hl / ﬁmlméliull C[U.umnu}n'] anllﬁ\ / Fhﬂlmr\m] qmﬁbﬁ I}mlmﬁhmgl / 'Pmﬁqh C[ﬁn']ﬁ wnwlwur
whruljui’ / fuilurlnpbwd fwunnnpht vwidwd, ... floobdoy nafladb funughdwlh Gw-
JuwGdwrln yuwlkrp /... juqibwug:
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http://greenstone.flib.sci.am/gsdl/cgi-bin/library.cgi?e=q-01000-00---off-0armbook-armenian%2chajgirqn%2chaygirq%2carmbook%2cNo%5fDate%5fBooks%2cazgayinZz-foreign-01-1----0-10-0---0---0direct-10-TX--4-------0-1l--11-hy-50---20-about-%d5%ac%d5%a1%d5%b4%d5%a2%d6%80%d5%b8%d5%b6%d5%a1%d6%81%d5%ab+%d5%b4%d5%a5%d5%af%d5%b6%d5%b8%d6%82%d5%a9%d5%ab%d6%82%d5%b6--00-3-1-00-0--4--0--0-0-11-10-0utfZz-8-00&a=d&c=armbook&srp=2&srn=4&cl=search&d=HASH011f1cd981f4df49a17bcdca
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As mentioned above, Gregory says in 11B that the tabernacle in which incense
is offered represents the humble soul. In Ban 75M he expands on this idea more
clearly:

[the Church] is the door of heaven and city

Of the God of the living and Mother of all the living,” free from
Indebtedness and an accurate representation of the nature

Of this rational image: the noetic signifies the spirit, and

The tangible is an image of the body and the exceeding new holiness
Of the inexpressibly sacred things there, crowned

With the resplendent Sign of Christ. ™

Fifth Question: In What Context does Gregory Talk about Offering juniuily?

Gregory sets the context for incense and its offering at the very beginning of
the Matean, a position which implies the theme’s primary importance.

After describing the nature of the uniyy to be offered, as noted above, he adds
that it is a free-will offering® from myself, the rational sacrifice. 8!

In 1A Gregory also states that the coals on which the incense is offered are
those of his own soul’s burning anxiety, and the censer is his will. 8

Gregory’s offering of Juniiily arises from the depths of his senses and feelings,
from the mystical inner room of his being,’ a location that carries with it associa-
tions of Mt 6:6. In other words, the “inner room” where incense is offered is the

8 Using the phrase “Mother of all living” with reference to the Church connects the
Church with Eve, whom Adam named “Mother of all living” in Gn 3:20. Gregory more
clearly states the identity of Mary with Eve in his Litany for the Church, Ode on the As-
sumption, and, §§25-35. Terian, Festal Works, 99-100, 148.

... i@ brljipg | funwf / Gunndng fhigubmy b dwpre jeiquibaeg, wqum b/ wae-
wbug, b Gqgrhm whuwl] jeryh belulpu / pubwlwbh, pdwiwhé’ jpeefinen Angquagu, o
/ quyunhlghlt’ wunlje dwedinu, W urpnipbwigh win / wibwnhg qgiruqubtghwg Gne
urpmphdi, b/ frhumnubwib ywiwe wywydunwyursd yuwljkgbu:

The free-will offering is described in Lv 7 as one of the peace offerings. Gregory’s ter-
minology for sacrifices and offerings (qnf, nngwlkq, pfidwy and so on) remains to be ex-
plored.

Yufunnrulub dmbr pubwlub qnipu:

Vwwngbwy bjbwy b fne pufudmpbwbd whahd mnynedwd poedunu judwugu wnwfly) wn
fliq: More than two hundred years after Gregory, Vardan the Great Arewelts‘i (+1271)
would contextualize the incense offering specifically within the vespers service, using
imagery reminiscent of Gregory’s. See “Prayer, Incense and the Evening Sacrifice: Var-
dan the Great’s Commentary on Psalm 140” by the present author (forthcoming).

83 Gigk h unrng wumh qquympbwbg unefrquljpr ukbbypu:

79

80

81
82
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same chamber where Jesus says that mystical communication with God takes
place: But when you pray, enter your chamber and close its doors, and pray to
your Father in secret, and your Father, who sees in secret, will repay you openly.

Moreover, the inner chamber of the self is also the room where the loving act
that produced us took place, and where the union of the self with God will also be
enacted. As it says in So 3:4: [ found the one whom my Self loves...I held him and
did not let him go, until 1 shall bring him into the chamber of the one who con-
ceived me.

The utter, fiery consumption of the jumdl offered from this most hidden place
of loving, creative divine communion and union is fueled by force of the blessings
Gregory has received,3 and he fully expects God, the compassionate giver of those
very blessings, not only to inhale the fragrance of this incense but to find it more
pleasing than the cumulative smoke of the Old Testament’s whole burnt offerings
and to turn his gaze on Gregory favorably because of it.

Yet scenting it, O Compassionate one, may you regard it more
Than the accumulated smoke
Of whole burnt offerings completely consumed. %

The incense Gregory offers in his Book of Prayers resembles neither that de-
scribed in Is 1:15 nor that decried in Ps 72:6-7:56

Do not receive this like the lifting up of the irreverent Jacob’s hands,
As in Isaiah’s lament,

And let it not appear loathsome to you

Like the wickedness of Babylon

That the seventy-second Psalm depicts as shameful, 87

84 Nngwlhqbw) quirnipbwdp fwryn), / Nr jhul b yuwroromppd Gregory here interprets
the phrase fwry wuwruronmpbwi in light of Ps 62:6, the only verse in which the two
words occur together.

8 Uy; Anunwnbughu, Gwjkughu, qpwd, / fwl h wwwwrwgl pnnruguon/ Vwwnigbug

Ofunyl pwrynipbwi:

86 Babylon is not mentioned by name in Psalm 72; however, according to Vardan Are-

welts‘i’s Commentary on the Psalms [Uklinippili vwnunuwg tunph], Astrakhan, 1797,

242-246, the Psalm referred to the Babylonian captivity.

Uph” ppri qhudpurénufi dbinug wdpurynbugi Swlnpny, / punm pognflyn)i Guwytwg, / o

quiihrunphilié Fuplynip / muguluh fiq belabugh, / qne wnwlj bpwiwubbenegh bel-

rnrnh uwndnuhi wayk, / wy ppr qpowebw) jumdéli fwbnpuljwb’ h junerwbpé Ukndw:

87
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As the Ban progresses, it becomes clear that the specific occasion, the primary
context, which Gregory envisions for the sacrifice of this incense, and thus for the
Book of Prayers as a whole, is the tabernacle worship at Shiloh. Specifically,
Gregory’s chosen context lies in the complex story of the captivity and return of
the Ark of the Covenant,® told in the first and second books of Kingdoms and re-
peated in the Chronicles. 3 To resume from the end of the preceding citation:

But rather, [let it be] acceptable to your will

As the pleasing, fragrant incense in the tabernacle at Shiloh,
Which David reestablished, setting up

A resting place for the Ark on its return from captivity —
Which is a metaphor for my lost soul’s being found again. %

The composite story is a familiar one, and Gregory clearly reprises the scenes
of Israel’s battles against the Philistines in Ban 1B. The Israelites, finding them-
selves on the losing end of the first battle, send to Shiloh to have the Ark of God’s
presence brought to them from its place in the tabernacle there, hoping that it will
bring them victory. It does not. News of the Ark’s capture, more than the news of
his two sons’ death in the fighting, causes the demise of the high priest at Shiloh,
Eli, and precipitates the labor pains of his daughter-in-law.

As he does in other places as well, Gregory identifies himself with the Ark,
taken captive because its role as the vehicle of the divine presence has not been

8 Compare Gregory’s Litany for the Church and the Ark of the Lord, Terian, Festal
Works, 121-126, and H. Bakhchinian, Grigor Narekatsi Book of Litanies and Odes:
Deciphering and Examination [%rhgnr Lwrbklugm %wldwrwbp: Yhréwinmphd &
fabnppui], Lebanon: Chirak, 2016, 159-171.
The story of the Ark’s captivity and ultimate return to a resting place in Jerusalem is told
in the Books of Kingdoms in two parts (1 Ki 4-6 and 2 Ki 6), and again in 1 Chr 15-16,
while the details of worship as reinstuted by David are found in 2 Chron 23. On the pos-
sibility of an underlying narrative for both see Erik Eynikel, "The Relation Between the
Eli Narrative and the Ark Narratives," in Johannes Cornelis de Moor and H. F. Van
Rooy, eds., Past, present, future: the Deuteronomistic History and the Prophets, Leiden:
Brill, 2000, 88-106.
90 Uy ppr qpowrbwy fumdélji Awbnjuljui’h ppnrwipé Uknduy, / qoe tunppl jubqlitug Gnen-
qbwg / wuyuiwulhi fwiquobwb, b qeenpkibi quredlyng,/ or p Jerunpd ghun §n-
rnwbw)u inquny wnwlh, / phgodkh” judwg fog |hgh:
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respected. The devastating implications of its loss underline the inestimable value
of the image and presence of God, whether within an object such as the Ark or a

person such as Gregory. %

The reclaiming of the ark by King David is thus equivalent in Gregory’s eX-
perience to his own recovery by David’s Son from captivity in sin, and then from a
wandering exile in various places that were not his true spiritual home.

David’s eventual placing of the Ark of the Covenant in Jerusalem was accom-
panied by detailed instructions for re-instituting the worship of God with incense,
worship in which the Ark played an indispensable part in the same way that human
agency is essential to the offering of incense in the Book of Prayers.

For Gregory, then, the offering of incense, in all its forms, is an affirmation
that the human ark has been brought back from captivity and is once again been
restored to its right purpose and its rightful place, with proper respect for its signif-
icance and value.

Conclusion

In the larger context of the Book of Prayers, then, one might summarize the
various meanings that Gregory attaches to the words funily / puliljtyp as follows:

hiytwy & pwbf fn isa statement of affirmation, praise, repentance and love
specifically offered first of all to God’s words, in acknowledgment of His nature
and attributes, to the Theotokos and then to the Churchas her image: its liturgies, its
structure founded on the Apostles, saints and martyrs, and its ability through the
anointing of baptism to give birth to living children of God and to ordain and
anoint them for Christ’s worship.

The incense offered consists of love and repentance, especially as represented
by pure behavior and by sincere prayer on behalf of one’s enemies and those one
has harmed. It is offered in the loving spirit of the Bride in the Song of Songs, with
the gratitude of the prophetically repentant women who anointed Jesus, and in re-
membrance of the service offered to Christ’s body by the Myrophores.

9 For other thoughts on Gregory’s understanding of human nature see A. Terian, “Grego-
ry of Narek on the Human Nature,” in J.-P. Mahé and B. L. Zekiyan, eds., Saint Gré-
goire de Narek Théologien et Mystique (Orientalia Christiana Analecta 275), Rome:
Pontificio Istituto Orientale, 2006, 99-111.

9 During an informal discussion of a homily by Vardan the Great on the Ten Command-
ments (See R. R. Ervine, "Vardan Arewelc‘i's Sermon On the Ten Commandments,” St.
Nersess Theological Review 8 [2003], 13-83), my most esteemed colleague Abraham
Terian reminded me that the Armenian Church celebrates the Feast of the Ark of the
Covenant on the Saturday preceding Transfiguration. Although comparison of the Book
of Prayers with the Church’s festal calendar remains to be carried out, one is led to won-
der whether perhaps Gregory penned his first Ban on the occasion of that feast.
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All offerings of such incense mark the return of God’s presence and the rein-
stitution of his right worship in the tabernacle of the self, a reinstitution that takes
place when the Ark of the Covenant, in its human form, has been brought back
from captivity to sin and its respect as the dwelling place of the symbols of God’s
divine providence and covenant has been restored. This offering of incense, rein-
stated by David’s Son, is made within the innermost room of the self, on the censer
of the will, and is ignited by the fire of divine love.

Finally, the complete consumption of this incense produces a fragrance that
fills not only the inner room of the soul but the entire house that is the Church in all
its aspects.

MRS SU. EMU by

JbUbUL bU FLLR €05 SPPENC LULBYUSNR TUSEULD-NRT
(FUL 490.) 54, PUHUYHU.L QU.GSUUNRURP RNRSMC

Grhgnr Vwrkjugm ynkind «umdl / pigp» punkep fwinbu i qujhu
fikwlyw) pdwuwbbeny. «bilbw &b pubf fo» punwljuywlgnpméd, wnwghé fke-
phté, fwwjuybu Buwdén funufich Awjuundwb, qoyfh, grodg wnhpn] dwqud
wyuwpuwrnpyub & uprn wronwbwyonpodd L h fwumwnnufi Urw plnpyub n
fwwmfubhybibicp: Uy trwpbenad | iwb buo]wdwdihb ne brw qunljbiep fubghow-
gny bYtnkgnib, Jkrghlipu wnwfijwhwunmwnm dkubepl ne junnigwofhb, urplirhé no
Gwhwwwlibepd, b bundn Ybnuip quulibepd djronpyui oddwdp fudf mupmn
b Rrhunnup wuymwdnbfhé yunruunbing neodtnt Gru nbwlnypyubp:

Ladwypwd punlilp punlugwd b uprng nt wywpppwrnmpdhg, funjuybu
tipk wyl Ghirfujugwd b nrybu wihljbnd wnnpf” h ubir dihh prhundpliich hrkbihg
Jlwu Yrwdbbrh: Uy phdwp|nd | brq krgngh fwruh uprunwn ngny, Zhunwhi
odwd dwrqurbwpwr wywpluwrnn juiwbig gnimpjudp’ b fppunwl Rrhumnup
dwrdihb jnuwupbe juiuig funngud dwnwynpyub:

Fopnr Gdwb fubuelnuibep Gynd &G bundn Gheljuynpymép b Grw Gdwrhn
yuywmuwidnbfh JErufwenwnnidp vbhulud widh wuyuiulod, wyb JErwboe-
wwwunuwlp, nr wbinh b mbkind, bep Mjunp mwgutuli pe dwegjughé g Jberw-
nurdynud b dtinfh giengpymbpg o Grw’ nrylu Uumndén hwpwpubwdnpyub phuljw-
Juyrh junrhrgpuihpibch b niunh yuwpp Jeraluiqiws b twydph Negne Goen-
qud wyu fuiurinut wednud | ubhuljwi widh wikbwunrpd qunubwrewbitenad,
Yudfh pnedunnad, & irw fich wyppnuep wunywdwghd ubed k:

b Jbrgn, wyu ulhh vyunnulhg wnwyg £ quipu dp ppoedodf, nep gndd | ooy
Uphwyl fingnu Gbiefhl ubbjwlibep, wyb wnbGd wdpnpympyudp, wyupift Ghtnkgh
ponr wnnuwfbberny:
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POBEPTA OPBUH

hLUblL 5V RULLL £N B “KHATE CKOPBHBIX IECHONIEHUAI”
I'PUT'OPA HAPEKAIIA (49 A) U BJIATOYXAHUE HCTUHHOI'O
BOT'OCJIYKEHUS

Crnosa Jundly / fulilylyp (m1anan / Bockypenue) B mosme Hapekanu umeror cie-
nytouye 3Hadenus. Cnosocoueranue fulihtw ki pwif fn (“Bockypeno [Onaroso-
Hue] cinoB TBoux™) — B MepByI0 ouepeapb BbIpaKEHUE MPU3HAHUS U [TOXBAJIBI CIOB
Bora, BeI3BaHHBIMM MMH pacKasHUS U JI100BH, B mOATBepxkAeHUEe Ero mpupons! u
atpubytoB. OHO oTHOCHTCS Takxke K boropoamiie u LlepkBu kak ee oOpa3sy, k ee
YHHAM U CTPOCHUIO, K CBSATBHIM M My4YE€HHUKaM, K €€ CIIOCOOHOCTH MOCPEICTBOM I10-
Ma3aHHUs KPELICHUEeM IOPOXKIATh KUBBIX YaJ TOCIIONHUX W YrOTABIMBATH U MOMa-
3BIBATH UX JJIS CIIYXKEHUS XPUCTY.

Jlagan TOJHOIIEHHSI COCTOMT W3 JIIOOBH M pacKasHUs, OCOOCHHO €ClH OH
MpEACTaBIeH B BUAE MCKPEHHEH MOJHUTBBI 3a CBOMX BParoB WIIM Te€X, KOMY ThI
HaBpeaun. OH nogHocutes B mro0sieM ayxe Hesectsr u3 IlecHu necuei, ¢ Gnaro-
JIAPHOCTHIO MPOPOUECKU KaroUUXcs KeH, yMacTuBux Mucyca, B mamsTh 0 TOH
ciry>k0€e, KOTOPYI0 MUPOHOCHUIIBI COCITY>KHIIN TeTy XPHCTa.

Bce BockypeHust Takoro jajaHa 0003HAYaIOT BO3BpAaICHHE O0O0KECTBEHHOTO
HNPUCYTCTBHSI U YUPEXKICHHUE 3aHOBO €T0 MIPaBUIIBHOTO IIOUUTAHUSI B CKUHUU CBOEH
nnuHocTH, Korga Kosuer 3aBera B yenoBedecKoil (opMe BO3BpalleH W3 IUIEHA
rpexa 1 4eCTh €ro, Kaxk MeCTOHpe6LIBaHI/IH CHUMBOJIOB 60)KCCTB€HHOFO IIpOMBICJTIa U
3aBETa, BOCCTAHOBJICHA. JTO BOCKYypeHHE Jamana, oOHoBieHHOe ChiHOM JlaBuna,
MPOBOJUTCS B CaMbIX [TOTACHHBIX TIIyOMHAX cOOCTBEHHOTO S, B KypUJIbHUIIE BOJIH,
3aKKEHHOH OT 00’KeCTBEHHOH JIIOOBH.

Haxkonern, BcecoxokeHHE 3TOTO JiaJlaHa MPOU3BOJUT OJlaroyxaHue, 3aroiHs-
IOIIEE HE TOJIbKO BHYTPEHHME MOKOU YN, HO TaKX€ BECH JIOM, TO €cTh LlepkoBb
BO BCEX €€ IIPOABJIICHUAX.



